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SECTION FIRST: WHAT SATYAGRAHA IS

1

SATYAGRAHA, CIVIL DISOBEDIENCE
PASSIVE RESISTANCE, NON-CO-OPERATION

Satyagraha is literally holding on to Truth and it
means, therefore, Truth-force. Truth is soul or spirit.

It is, therefore, known as soul-force. It excludes the use .~

of violence because man is not capable of knowing the
absolute truth and, therefore, not competent to punish. The
word was coined in South Africa to .distinguish the non-
violent resistance of the Indians of South Africa from the
contemporary ‘ passive resistance’ of the suffragettes and
others. It is not conceived as a weapon of the weak.

Passive resistance is used in the orthodox English
sense and covers the suffragette movement as well as the
resistance of the Non-conformists. Passive resistance has
been conceived and is regarded as a weapon of the weak.
Whilst it avoids violence, being not open to the weak, it
does not exclude its use if, in the opinion of a passive
resister, the occasion demands it. However, it has always
been distinguished from armed resistance and its applica-
tion was at one time confined to Christian martyrs.

v/ Civil Disobedience is civil breach of unmoral statutory
enactments. The expression was, so far as I am aware,
coined by Thoreau to signify his own resistance to the
laws of a slave State. He has left a masterly treatise on
the duty of Civil Disobedience. But Thoreau was not
perhaps an out and out champion of non-violence. Proba-
bly, also, Thoreau limited his breach of statutory laws
to the revenue law, ie. payment of taxes. Whereas the
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4 SATYAGRAHA

term Civil Disobedience as practised in 1919 covered a
breach of any statutory and unmoral law. It signified the
resister’s outlawry in a civil, ie, non-violent manner. He
invoked the sanctions of the law and cheerfully suffered
imprisonment. It is a branch of Satyagraha.
Non-co-operation predominantly implies withdrawing
of co-operation from the State that in the non-co-operator’s
view has become corrupt and excludes Civil Disobedience
of the fierce type described above. By its very nature,
non-co-operation is even open to children of understanding
and can be safely practised by the masses. Civil Disobe-
dience presupposes the habit of willing obedience to laws
without fear of their sanctions. It can, therefore, be prac-
tised only as a last resort and by a select few in the first
instance at any rate. Non-co-operation, too, like Civil

. Disobedience is a branch of Satyagraha which includes all

non-violent resistance for the vindication of Truth.
Young India, 23-3-'21

2
DOMESTIC SATYAGRAHA

1 had read in some books on vegetarianism that salt
was not a necessary article of diet for man, that on the
contrary saltless diet was better for health. I had deduced
that a brahmachari benefited by a saltless diet. I had
‘read and realized that the weak-bodied should avoid
pulses. I was very fond of them. Now it happened that
Kasturba,* who had a brief respite after that operation,
had again begun getting hemorrhage and the malady
seemed to be obstinate. Hydropathic treatment by itself
did not answer. Kasturba had not much faith in my
remedies though she did not resist them. She certainly
did not ask for outside help. So when all my remedies
had failed, I entreated her to give up salt and pulses. She
would not agree, however much I pleaded with her,

* Gandhiji’s wife.
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supporting myself with authorities. At last she challenged
me saying that even I could not give up these articles if
1 was advised to do so. I was pained and equally delighted,
— delighted in that I got an opportunity to shower my love
on her. I said to her: “ You are mistaken. If I was ailing
and the doctor advised me to give up these or any other
articles I should unhesitatingly do so. But there ! Without
any medical advice, I give up salt and pulses for one year,
whether you do so or not.”

She was rudely shocked and exclaimed in deep sor-
row : “Pray forgive me. Knowing you, I should not have
provoked you. I promise to abstain from these things, but
for heaven’s sake take back your vow. This is too hard
onme:l ‘

“Tt is very good for you to give up these articles. I
have not the slightest doubt that you will be all the better
without them. As for me, I cannot retract a vow seriously
taken. And it is sure to benefit me, for all restraint, what-
ever prompts it, is wholesome for man. You will there-
fore leave me alone. It will be a test for me, and a moral
support to you in carrying out your resolve.”

' So she gave me up. “ You are too obstinate. You will
listen to none,” she said, and sought relief in tears.

I would like to count this incident as an instance of
E?tyagraha and as one of the sweetest recollections of my
ife.

Medically there may be two opinions as to the value
of a saltless and pulseless diet, but morally I have no doubt
that all self-denial is good for the soul. The diet of a man
of self-restraint must be different from that of a man of
pleasure just as their ways of life are different.

XXD’I{’he Story of My Experiments with Truth, Part IV — Chapter
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SATYAGRAHA *

For the past thirty years I have been preaching and
practising Satyagraha. The principles of Satyagraha, as
I know it today, constitute a gradual evolution.

Satyagraha differs from Passive Resistance as the
North Pole from the South. The latter has been conceived
as a weapon of the weak and does not exclude the use of
physical force or violence for the purpose of gaining one’s
end, whereas the former has been conceived as a weapon
of the strongest and excludes the use of violence in any
shape or form.

The term Satyagraha was coined by me in South
Africa to express the force that the Indians there used for
full eight years and it was coined in order to distinguish
it from the movement then going on in the United Kingdom
and South Africa under the name of Passive Resistance.

Its root meaning is holding on to truth, hence truth-
force. I have also called it Love-force or Soul-force. In
the application of Satyagraha I discovered in the earliest
stages that pursuit of truth did not admit of violence being
inflicted on one’s opponent but that he must be weaned
from error by patience and sympathy. For what appears
to be truth to the one may appear to be error to the other.
And patience means self-suffering. So the doctrine came
to mean vindication of truth not by infliction of suffering
on the opponent but on one’s self.

But on the political field the struggle on behalf of the
people mostly consists in opposing error in the shape of
unjust laws. When you have failed to bring the error
home to the lawgiver by way of petitions and the like,
the only remedy open to you, if you do not wish to submit
to error, is to compel him by physical force to yield to you
or by suffering in your own person by inviting the penalty
for the breach of the law. Hence Satyagraha largely

* Extract from a Statement by Gandhiji to the Hunter Committee.
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appears to the public as Civil Disobedience or Civil
Resistance. It is civil in the sense that it is not criminal.

The lawbreaker breaks the law surreptitiously and
tries to avoid the penalty, not so the civil resister. He
ever obeys the laws of the State to which he belongs, not
out of fear of the sanctions but because he considers them
to be good for the welfare of society. But there come
occasions, generally rare, when he considers certain laws
to be so unjust as to render obedience to them a dis-
honour. He then openly and civilly breaks them and quietly
suffers the penalty for their breach. And in order to regis-
ter his protest against the action of the law givers, it is
open to him to withdraw his co-operation from the State by
disobeying such other laws whose breach does not involve
moral turpitude.

In my opinion, the beauty and efficacy of Satyagraha
are so great and the doctrine so simple that it can be
preached even to children. It was preached by me to
thousands of men, women and children commonly called
indentured Indians with excellent results.

Rov_vlatt Bills *

When the Rowlatt Bills were published I felt that
they were so restrictive of human liberty that they must
be resisted to the utmost. I observed too that the opposi-
tion to them was universal among Indians. I submit that
no State however despotic has the right to enact laws
which are repugnant to the whole body of the people,
much less a Government guided by constitutional usage
and precedent such as the Indian Government. I felt too
that the oncoming agitation needed a definite direction
if it was neither to collapse nor to run into violent
channels.

The Sjxth April

I ventured therefore presént. Satyagraha to the
country emphasizing it ctivil-resistance

* For information about the Rowlatt Act see Editor’s introduc-
tory notes to III Non-co-operation and Civil Disobedience, at the
commencement of Chapter 43 below.
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18 SATYAGRAHA

Editor : Whether I go beyond them or |whether I
do not is a matter of no consequence to either|of us. We
simply want to find out what is right and to Jact accord-
ingly. The real meaning of the statement that we are a
law-abiding nation is that we are passive resisters. When
we do not like certain laws, we do not bregk the heads
of law-givers but we suffer and do not submit to the laws.
That we should obey laws whether good o1 bad is a new-
fangled notion. There was no such thing in former days.
The people disregarded those laws they did not like and
suffered the penalties for their breach. it is contrary to
our manhood if we obey laws repugpant to our con-
science. Such teaching is opposed to rgligion and means
slavery. If the Government were to agk us to go about
without any clothing, should we do(so? If I were a
passive resister, I would say to them fthat I would have
nothing to do with their law. But we| have so forgotten
ourselves and become so compliant that we do not mind
any degrading law.

A man who has realized his manhood, who fears only
God, will fear no one else. Man-rhade laws are not
necessarily binding on him. Even the Government does
not expect any such thing from us/ They do not say:
“You must do such and such a thing,” but they say:
“If you do not do it, we will punish you.” We are sunk
so low that we fancy that it is our duty and our religion
to do what the law lays down. If man will only realize
that it is unmanly to obey laws that|are unjust, no man’s
tyranny will enslave him. This is the key to self-rule or
home-rule.

It is a superstition and ungodly| thing to believe that
an act of a majority binds a minority. Many examples
can be given in which acts of majorities will be found to
have been wrong and those of minorities to have been
right. All reforms owe their origin to the initiation of
minorities in opposition to majorities. If among a band of
robbers a knowledge of robbing is ¢bligatory, is a pious
man to accept the obligation ? So long as the superstition
that men should obey unjust laws exists, so long will their
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slavery exist. And a passive residter alone can remove:
such a superstition.

To use brute-force, to use gunpowder, is contrary to
passive resistance, for it means that we want our oppo-
nent to do by force that which we desire but he does not.
And, if such a use of force is juptifiable, surely he is
entitled to do likewise by us. And so we should never
come to an agreement. We may sjmply fancy, like the
blind horse moving in a circle round a mill, that we are
making progress. Those who belieye that they are not
bound to obey laws which are reppgnant to their con-
science have only the remedy of papsive resistance open
to them. Any other must lead to disaster.

Hind Swaraj or Indian Home Rule, chap. XVII

6

EVIDENCE BEFORE THE HUNTER COMMITTEE
(Extracts)

1. Examination by Lord Hunter

Q. I take it, Mr Gandhi, that you are the author
of the Satyagraha movement.

ALY es ST

Q. Will you explain it briefly ?

A. It is a movement intended to replace methods
of violence and a movement based entirely upon truth.
It is, as I have conceived it, an extension of the domestic
law on the political field, and my experience has led me
to the conclusion that that movement, and that alone, can
rid India of the possibility of violence spreading through-
out the length and breadth of the land, for the redress of
grievances.

Q. It was adopted by you in connection with the
opposition to the Rowlatt Act. And in that connection you
asked the people to sign the Satyagraha pledge.

A. Yes, Sir.

Q. Was it your intention to enlist as many men as
possible in the movement ?
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20 SATYAGRAHA

A. Yes, consistently with the principle of truth and
non-violence. If I got a million men ready to act according
to those principles, I would not mind enlisting them all.

Q. Is it not a movement essentially antagonistic to
Government because you substitute the determination of
the Satyagraha Committee for the will of the Government ?

A. That is not the spirit in which the movement
has been understood by the people.

Q. I ask you to look at it from the point of view of
the Government. If you were a Governor yourself, what
would you say to a movement that was started with‘ the
object of breaking those laws which your Committee
determined ?

A. That would not be stating the whole case of the
Satyagraha doctrine. If I were in charge of the Gov.ern-
ment and brought face to face with a body who, entirely
in search of truth, were determined to seek redress from
unjust laws without inflicting violence, I would Welcqme
it and would consider that they were the best constitutlt.)n-
alists, and, as a Governor 1 would take them by my side
as advisers who would keep me on the right path. )

Q. People differ as to the justice or injustice of parti-
cular laws ?

A. That is the main reason why violence is elim.ina-
ted and a Satyagrahi gives his opponent the same right
of independence and feelings of liberty that hg reserves
to himself, and he will fight by inflicting injuries on his
own person.

Lord Hunter: I was looking at it from the point
of view of the continuance of Government. Would it be
possible to continue the Government if you had set up
against the Government a body of men.who woulq not
accept the Government view but the view of an inde-
pendent Committee ?

A. I have found from my experience that it was
possible to do so during the eight years of continuous
struggle in South Africa. I found Gene.ral Smuts, who
went through the whole of that campaign, at the end
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of it saying that if all conducted themselves as the Satya-
grahis had done, they should have nothing to fear.

Q. But there was no such pledge in that campaign
as is prescribed here ?

A. Certainly there was. Every Satyagrahi was bound
to resist all those laws which he considered to be unjust
and which were not of a criminal character, in order to
bend the Government to the will of the people.

Q. I understand your vow contemplates breaking of
laws which a Committee may decide.

A. Yes, my Lord. I want to make it clear to the
Committee that that part of the vow was meant to be a
restraint on individual liberty. As I intended to make it
a mass movement, I thought the constitution of some such
Committee as we had appointed was necessary, so that no
man should become a law unto himself, and, therefore,
we conceived the plan that the Committee would be able
to show what laws might be broken.

Q. We hear that doctors differ, and, even Satya-
grahis might differ ?

A. Yes, I found it so to my cost.

Q. Supposing a Satyagrahi was satisfied that a parti-
cular law was a just law and that the Committee did not
obey this law, what is a Satyagrahi to do ?

A. He is not bound to disobey that law. We had such
Satyagrahis in abundance. '

Q. Isit not rather a dangerous campaign ?

A. If you will conceive the campaign as designed
in order to rid the country of violence, then you will share
with me the same concern for it ; I think that at any cost
a mevemernt of this character should live in the country
in a purified state.

Q. By your pledge are you not binding a man’s con-
science ?

A.  Not according to my interpretation of it. If my
interpretation of the pledge is found to be incorrect, I
shall mend my error if T have to start the movement again.

(Lord Hunter — No, no, Mr Gandhi, I do not pretend to
advise you.) i '
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\/ T wish I could disabuse the Committee of the idea
that it is a dangerous doctrine. It is conceived entirely
with the object of ridding the country of the idea of
violence.

Lord Hunter here briefly detailed the circumstances
preceding the passage of the Rowlatt Act, the widespread
general Indian opposition to the Act etc, and asked
Mr Gandhi to describe the essence of his objection to the
legislation.

A. 1 have read the Rowlatt Committee’s report to
the end and the legislation foreshadowed in it, and I came
to the conclusion that the legislation was not warranted
by the facts produced by the Committee. I thought it was
very restrictive of human liberty and that no self-respect-
ing person or nation could allow such legislation. When
1 saw the debates in the Legislative Council, T felt that
the opposition to it was universal. When I found the
agitation against it, I felt that for me as a self-respecting
individual and a member of a vast Empire, there was no
course left open, but to resist that law to the utmost.

Q. So far as the objects of that legislation are con-
cerned, have you any doubt that they are to put down
revolutionary and anarchical crimes ?

A. They are quite laudable objects.

Q. Your complaint, then, must be as regards the
methods adopted ?

A. Entirely.

Q. The method is, I understand, that greater power
has been given to the executive than they enjoyed before.

A. Thatis so.’ ;

Q. But is it not the same power that the executive
enjoyed under the Defence of India Act?

-A. That is true, but that was essentially an emer-
gency measure designed to secure the co-operation of
everybody in order to put down any violence that may
be offered by any section of the community in connection
with the successful carrying on of the war. It was assen-
ted to with the greatest reluctance. The Rowlatt legisla-
tion is of a different character altogether, and now the
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experience of the working of the former Act has strength-
ened my objections to the Rowlatt Act.

Q. Mr Gandhi, the Rowlatt legislation is only to
operate if the local Government is satisfied that there is
anarchy.

A. I would not, as a legislator, leave that power in
the hands of an executive whom I have known to run mad
in India at times.

Q. Then really, your objection comes to this, that
the Government of India, in the prosecution of a laudable
object, adopted a wrong method. Therefore, is not the
proper method of dealing with that, from a constitutional
point of view, to endeavour to get the legislation remedied
by satisfying Government of the inexpediency of it ?

A. 1 approached on bended knees Lord Chelmsford.
and pleaded with him and with every English officer 1
had the pleasure of meeting, and placed my views before
them, but they said they were helpless, and that the
Rowlatt Committee’s recommendations had to be given
effect to. We had exhausted all the methods open to us.

Q. If an opponent differs from you, you cannot
satisfy him all of a sudden. You must do it by degrees.
Is it not rather a drastic way of attempting it by refusing
to obey the law ?

A. 1 respectfully beg to differ from Your Lordship.
¢ I find that even my father has imposed upon me a law
which is repugnant to my conscience, I think it is the
least drastic course that I could adopt, to respectfully tell
him that I cannot obey it. By that course I do nothing
but justice to my father, and, if I may say so without any
disrespect to the Committee, I have myself followed that
course with the greatest advantage and I have preached
that ever since. If it is not disrespectful to say so to my
father, it is not so to a friend and for that matter to my
Government.

Lord Hunter : In the prosecution of your Satyagraha
movement against the Rowlatt legislation you resolved
upon a general hartal throughout India. That hartal was
to be a day when no business was to be done and people
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were generally to indicate by their attitude that they dis-
approved of the Government’s action. A hartal means a
general cessation throughout the whole country. Would
it not create a very difficult situation ?

A. Cessation for a great length of time would create
a difficult situation.

Mr Gandhi here explained how the observance of
the hartal in some part of the country on the 30th March,
and all over the country on the 6th April came about not
on account of any miscalculation, but on account of the
people in one part coming to know of the Viceregal assent
to the Act earlier than the people in other parts.

Q. You agree that the abstention from work should
be entirely voluntary ?

A. Yes, entirely voluntary, in the sense that persua- *

sion on the day of the hartal would not be allowed, whereas
persuasion by means of leaflets and other propaganda work
on the other days would be perfectly legitimate, so long
as no physical force was employed.

Q. You disapprove of people interfering with tongas
on the day of the hartal ?

A. Certainly.

Q. You would not object to the police interfering in
the case of such a disapprovable 1nterference on the
people’s part ?

A. 1 would not if they acted with proper restraint
and forbearance.

Q. But you agree that on the day of the hartal it
was highly improper to jostle with other people and stop
tongas ?

A. From a Satyagrahi standpoint I would hold it to
be criminal.

Lord Hunter: Your leading lieutenant in Delhi,
Swami Shraddhananda — Mr Gandhi interrupting: I
would not call him my lieutenant, but an esteemed co-
worker. — Did he write you a letter on the subject, and
indicate to you that after what had occurred in Delhi and
the Punjab, it was manifest that you could not prosecute
a general hartal without violence inevitably ensuing ? ?

[ —
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A. 1 cannot recall the contents of that letter. I think
he went much further and said that it was not possible
that the law-breaking campaign could be carried on with
impunity among the masses. He did not refer to hartal
proceeding. There was a difference of opinion between
me and Swami Shraddhananda when I suspended civil
disobedience. I found it necessary to suspend it because
I had not obtained sufficient control, to my satisfaction,
over the people. What Swami Shraddhananda said was
that Satyagraha could not be taken as a mass movement.
But I did not agree with his view and I do not know that
he is not converted to my view today. The suspension of
civil disobedience was as much necessary as prosecution
for offences against law. I would like the Committee to
draw a sharp distinction between hartal and civil disobe-
dience. Hartal was designed to strike the imagination of
the people and the Government. Civil disobedience was
a discipline for those who were to offer disobedience. I
had no means of understanding the mind of India except
by some such striking movement. Hartal was a proper
indication to me how far I would be able to carry civil
disobedience.

Q. If there is a hartal side by side with the preaching
of Satyagraha would it not be calculated to promote vio-
lence ?

A. My experience is entirely to the contrary. It was
an amazing scene for me to see people collected in their
thousands — men, women and even little children and
babies marching peacefully in procession. The peaceful
hartals would not have been at all possible if Satyagraha
was not preached in the right way.

But as I have said a hartal is a different thing from
civil disobedience in practice.
2 2 L

Lord Hunter: Now, the only matters that we have
got to deal with here are as regards Ahmedabad itself.
In Ahmedabad, as we have been told, you enjoy great
popularity among the mill workers ?

Mr Gandhi: Yes.
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Lord Hunter : And your arrest seems to have caused
great resentment on their part and led to the very unfor-
tunate actions of the mob on April 10, 11 and 12 in Ahme-
dabad and Viramgam ? :

Mr Gandhi: Yes.

Lord Hunter : So far as those incidents are concerned
you have no personal knowledge of them ?

Mr Gandhi: No.

Lord Hunter : 1 don’t know whether there is anything
that you can communicate to us in connection with those
events to help us to form an opinion. ‘

Mr Gandhi: I venture to present the opinion that I
considered that the action of the mob, whether at Ahme-
dabad or at Viramgam, was totally unjustified, and I think
that it was a sad thing that they lost self-control. But,
at the same time, I would like to say that the people among
whom, rightly or wrongly, I was popular, were put to a
severe test by Government. They should have known bet-
ter. I do not say that the Government committed an
unpardonable error of judgment and the mob committed
no error. On the contrary, I hold that it was more un-
pardonable on the part of the mob than on the part of
Government. ;

Proceeding, Mr Gandhi narrated how he endeavoured
to do what he could to repair the error. He placed himself
entirely at the disposal of the authorities. He had a long
interview with Mr Pratt and other officials. He was to
have held a meeting of the people on the 13th but he was
told that it would not be possible to hold it that day, not
on account of Colonel Fraser’s order, because he was pro-
mised every assistance in connection with the meeting,
but that the notice of the meeting would not reach all the
people that day. The meeting took place on the 14th. There
he adumbrated what had happened. There he had to use
the terms organized and educated both of which terms
had been so much quoted against him and against the
people. The speech was in Gujarati. Mr Gandhi explained
and hoped Sir Chimanlal Setalwad would bear him out
on a reference to the Gujarati speech that the word

— T ———
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only means those who can read and write, and that he
used the word and expressed the opinion as he sensed the
thing at that time.

He emphasized it was not a previous organization
that he meant ; he only meant to say, and there could be
no mistaking the actual words in his speech, that the acts
were done in an organized manner. He further empha-
sized that he was speaking of Ahmedabad only, that he
had then no knowledge of what had happened even at
Viramgam, and that he would not retract a single state-
ment from that speech. In his opinion, said Mr Gandhi,
violerice was done in an organized manner. It cannot be
interpreted to mean a deep-laid conspiracy. He laid special
emphasis on the fact that while he used these expressions
he was addressing the people, and not the police authori-
ties.

If Mr Guider stated that a single name of the offenders
was not forthcoming from him, he was entirely mistaken
about his mission and had put an improper valuation upon
the term organization. The crimes committed by the mob
were the result of their being deluded by the wicked

" rumour of the arrest of Miss Anasuya. There was a class

of half-educated people who possessed false ideas obtained
from sources such as cinematographs and from silly novels
and from political leaders. He knew that school. He had
mixed with them and endeavoured to wean them. He had
so far succeeded in his endeavours that there were today
hundreds of people who had ceased to belong to the school
of revolution.

Proceeding, Mr Gandhi said he had now given the
whole meaning of what he had said. He had never meant
that there were University men behind the disturbances.
He did not say they were incapable of those acts, but he
was not aware of any highly educated man directing the

mob.

Lord Hunter : Do you imply that there was a common
purpose on the part of the rioters ?

Mr Gandhi: I don’t say that. It would be exaggerat-
ing to say that, but I think the common purpose was
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restricted to two or three men or parties who instigated
the crimes.
Q. Did the agitation take an anti-European character ?
A. Tt was certainly an anti-Government movement.
I would fain believe it was not anti-European, but I have
not yet made up my mind as to that.

Lord Hunter: 1 do not know whether you want to
answer this or not. According to the Satyagraha doctrine,
is it right that people who have committed crimes should
be punished by the civil authorities ?

Mr Gandhi: It is a difficult question to answer, be-
cause (through punishment) you anticipate pressure from
outside. I am not prepared to say that it is wrong, but
there is a better method. But I think, on the whole, it
would be proper to say that a Satyagrahi cannot possibly
quarrel with any punishment that might be meted out to
an offender, and therefore he cannot be anti-Government
in that sense.

Lord Hunter: But apparently it is against the doc-
trine of Satyagraha to give assistance to Government by
way of placing the information that a Satyagrahi has that
would lead to the conviction of offenders ?

Mr Gandhi: According to the principle of Satyagraha
it is inconsistent, for the simple reason that a Satyagrahi’s
business is not to assist the police in the method which
is open to the police, but he helps the authorities and the
police to make the people more law-abiding and more
respectable to authority.

Lord Hunter : Supposing a Satyagrahi has seen one
of the more serious crimes committed in these riots in
his own presence. Would there be no obligation on him
to inform the police ?

Mr Gandhi: Of course I answered that question to
Mr Guider before and I think I must answer it to Your
Lordship. I don’t want to misguide the youth of the coun-
try, but even then he cannot go against his own brother.
‘When I say brother, I do not, of course, make any dis-
tinction of country or nationality. A Satyagrahi is wholly

e
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independent of such a distinction. The Satyagrahi’s posi-
tion is somewhat similar to that of a counsel defending
an accused. I have known criminals of the deadliest type
and I may humbly claim to have been instrumental in
weaning them from crimes. I should be forfeiting their
confidence if I disclosed the name of a single man. But
supposing I found myself wanting in weaning them I
would surely not take the next step to go and inform the
police about them ; I do not hesitate to say that for a
Satyagrahi it is the straightest thing not to give evidence
of a crime done even under his nose. But there can be
only the rarest uses of this doctrine and even today I am
not able to say whether I would not give evidence against

. a criminal whom I saw caught in the act.

Young India, 21-1-°20
2. Examination by Sir Chimanlal Setalwad

Sir Chimanlal: With regard to your Satyagraha
doctrine, so far as'I understand it, it involves the pursuit
of truth and in that pursuit you invite suffering on your-
self and do not cause violence to anybody else.

Mr Gandhi: Yes, Sir.

Q. However honestly a man may strive in his search
for truth his notions of truth may be different from the
notions of others. Who then is to determine the truth ?

A. The individual himself would determine that.

Q. Different individuals would have different views
as to truth. Would that not lead to confusion ?

A. I do not think so.

Q. Honestly striving after truth is different in every
case.

A. That is why the non-violence part was a neces-
sary corollary. Without that there would be confusion
and worse.

Q. Must not the person wanting to pursue truth be
of high moral and intellectual equipment ?

A. No. Tt would be impossible to expect that from
every one. If A has evolved a truth by his own efforts
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which B, C and others are to accept I should not require
them to have the equipment of A.

Q. Then it comes to this that a man comes to a
decision and others of lower intellectual and moral equip-
ment would have to blindly follow him.

A. Not blindly. All I wish to urge is that each
individual, unless he wants to carry on his pursuit of truth
independently, needs to follow someone who has deter-
mined truth.

Q. Your scheme involves the determination of truth
by people of high moral and intellectual equipment and
a large number of people may follow them blindly being
themselves unable to arrive at similar conclusions by
reason of their lower intellectual equipment.

A. 1 would exact from them nothing more than I
would expect from an ordinary being.

Q. I take it that the strength of the propaganda must
depend on the number of its followers. -

A. No. In Satyagraha success is possible even if
there is only one Satyagrahi of the proper stamp.

Q. Mr Gandhi, you said you do not consider yourself
a perfect Satyagrahi yet. The large mass of people are
then even less so.

A. No. I do not consider myself an extraordinary
man. There may be people more capable of determining
truth than myself. Forty thousand Indians in South Africa,
totally uncultured, came to the conclusion that they could
be Satyagrahis and if I could take you through those
thrilling scenes in the Transvaal you will be surprized
to hear what restraint your countrymen in South Africa
exhibited.

Q. But there you were all unanimous.

A. Ihave more solidity of opinion here than in South
Africa. _

Q. But there you had a clear-cut issue, not here.

A. Here too we have a clear-cut issue, viz. the Row-
latt Act.

Mr Gandhi then explained how he presented
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Satyagraha as an instrument of infinitely greater power
than violence.

Q. Does not suffering and going on suffering require
extraordinary self-control ? .

A. No; no extraordinary self-control is required.
Every mother suffers. Your countrymen, I submit, have
got such control and they have exhibited that in a very
large measure.

Q. Take Ahmedabad. Did they exhibit control here ?

A. All I say is, throughout India where you find
these isolated instances of violence you will find a very
large number of people who exercised self-restraint. Ahme-
dabad and other places show that we had not attained
proper mastery over self. The Kaira people in the midst
of grave provocation last year acted with the greatest
self-restraint.

Q. Do you mean to say these acts of violence were
mere accidents ?

A. Not accidents. But they were rare and would be
rarer for a clear conception of Satyagraha. The country,
I think, has sufficiently well realized the doctrine to
warrant a second trial. I do feel sure that the country
is all the purer and better for having gone through the fire
of Satyagraha.

Q. Ordinarily your doctrine contemplates co-opera-
tion with the Government and elimination of race-hatred
and inviting ~self-suffering. Does not suffering create
ill-will ?

A. Tt is contrary to my thirty years’ experience that
people have by suffering been filled with any ill-will
against the Government. In South Africa after a bitter
struggle the Indians have lived on the best of terms with
the Government, and Gep. Smuts was the recipient of an
address which was voluntarily voted by the Indians.

Q. Isit possible to take part in the movement without
taking the Satyagraha vow ?

A. 1 would ask them to take part in the non-civil-
resistance part of the movement. The masses unless they
took the pledge were not to do the civil-disobedience part
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of the pledge. For those who were not civil resisters, there-
fore, another vow was devised asking people to follow
truth at all costs and to refrain from violence. I had sus-
pended civil resistance then, and as it is open to a leader
to emphasize one part of the vow, I eliminated the civil-
resistance part which was not for that season suited to the
people, and placed the truth part before them.
* x *

Q. Is not the underlying idea embarrassment of
Government ?

A. Certainly not. A Satyagrahi relies not upon
embarrassment but wupon self-suffering for securing

irelief.

Q. Would not ordered Government be impossible ?

A. Ordered Government cannot be impossible if
totally inoffensive people break the laws. But I would
certainly make Government impossible if I found it had
taken leave of its senses.

Q. In your message you ask people to refrain from
violence and still violence occurred. Does it not show that
the ordinary mind finds it very difficult to practise the
theory of non-violence ?

A. After having used methods of violence for years
it is difficult for them to practise abstention.

Young India, 21-1-°20

3. Examination,by Pandit Jagatnarain

Q. It is alleged that the Satyagraha movement would
embarrass the Government. Are you not afraid of any
such result of your movement ?

A. The Satyagraha movement is not started with
the intention of embarrassing the Government while
ordinary political agitation is often started with that
object. If a Satyagrahi finds his activities resulting in
embarrassing the Government, he will not hesitate to
face it.

Q. But you will agree with me that every political

agitation depends for its success on the number of
followers ?

EVIDENCE BEFORE THE HUNTER COMMITTEE 33

A. I do not regard the force of numbers as neces-
sary in a just cause, and in such a cause every man, be
he high or low, can have his remedy.

Q. But you would certainly try to have as many men
in your movement as possible ?

A. Not exactly so. A Satyagrahi depends only on
truth and his capacity to suffer for truth. '

Q. But in politics, Mahatmaji, how can a single man’s
voice be heard ?

A. That is exactly what I have been attempting to
disprove.

Q. Do you believe that an English officer will take
any notice of isolated attempts ?

A. Why, that is my experience. Lord Bentinck be-
came an ordinary Mr at the instance of Keshavachandra
Sen.

Q. Oh, you cite an example of an extraordinary man.

A. Men of ordinary abilities also can develop mora-
lity. No doubt I regard illiteracy among my people as
deplorable and I consider it necessary to educate them,
but it is not at all impossible for an absolutely illiterate
man to imbibe the Satyagraha principle. This is my long-
standing experience.

Here Mr Gandhi briefly cleared the distinction
between hartal and Satyagraha. Hartal was no integral
part of Satyagraha. It should be resorted to only when
necessary. He tried and tried it successfully in connection
with the deportation of Mr Horniman and the Khilafat
movement.

Q. You can resort to no other remedy to oppose the
irresponsible, foreign officials and that is why you have
started this movement. Is it not ?

A. T cannot say that with certainty. I can conceive
the necessity of Satyagraha in opposition to the would-be
full responsible self-government. Our ministers can never
claim to defend themselves on the score of their ignorance,
whereas such a defence is available today for the English
officers.

S.—-3
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Q. But with all the rights of self-government we
shall be able to dismiss the ministers.

A. 1 cannot feel on that point so assured for ever.
In England it often happens that ministers can continue
in the executive even though they lose all the confidence
of the public. The same thing may happen here too and
therefore I can imagine a state of things in this country
which would need Satyagraha even under Home Rule.

Q. Would you think that there should be no unrest
coming after the Satyagraha movement ?

A. Not only I do not think so, I would be disappoint-
ed if there were no unrest in case Anasuyabehn and I were
arrested. But that unrest will not take the shape of vio-
lence. It pains a Satyagrahi to see others suffering ; Satya-
grahis will follow each other to jail. I do wish for such
unrest.

Young India, 4-2-'20

7
THE THEORY AND PRACTICE OF SATYAGRAHA

[The following is taken from an article by Gandhiji contributed
to the Golden Number of Indian Opinion which was issued in 1914
as a souvenir of the eight years’ Satyagraha in South Africa:]

Carried out to its utmost limit, Satyagraha is
independent of pecuniary or other material assistance ;
certainly, even in its elementary form, of physical force
or violence. Indeed, violence is the negation of this great
spiritual force, which can only be cultivated or wielded by
those who will entirely eschew violence. It is a force that
may be used by individuals as well as by communities.
It may be used as well in political as in domestic affairs.
Its universal applicability is a demonstration of its per-
manence and invincibility. It can be used alike by men,
women and children. It is totally untrue to say that it
is a force to be used only by the weak so long as they
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are’ not capable’ of meeting violence by violence. This
superstition arises from the incompleteness of the English
expression, passive resistance. It is impossible for those
who consider themselves to be weak to apply this force.

Only those who realize that there is something in man |

Wthh is superior to the brute nature in him and that the
latter always yields to it, can effectively be Satyagrahis.
This force is to violence, and, therefore, to all tyranny,
all injustice, what light is to darkness. In politics, its use
is ‘based upon the immutable maxim, that government of
the people is possible only so long as they consent either
consciously or unconsciously to be governed. We did not
want to be governed by the Asiatic Act of 1907 of the
Transvaal, and it had to go before this mighty force. Two
courses were open to us: to use violence when we were
called upon to submit to the Act, or to suffer the penalties
prescribed under the Act, and thus to draw out and exhibit

_ the force of the soul within us for a period long enough

to appeal to the sympathetic chord in the governors or the
law-makers. We have taken long to achieve what we set
about striving for. That was because our Satyagraha was
not of the most complete type. All Satyagrahis do not
understand the full value of the force, nor have we men
who always from conviction refrain from violence. The
use of this force requires the adoption of poverty, in the

sense that we must be indifferent whether we have the

wherewithal to feed or clothe ourselves. During the past
struggle, all Satyagrahis, if any at all, were not prepared
to go that length. Some again were only Satyagrahis so
called. They came without any conviction, often with
mixed motives, less often with impure motives. Some
even, whilst engaged in the struggle, would gladly have
resorted to violence but for most vigilant supervision.
Thus it was that the struggle became prolonged ; for the
exercise of the purest soul-force, in its perfect form, brings
about instantaneous relief. For this exercise, prolonged
training of the individual soul is an absolute necessity, so
that a perfect Satyagrahi has to be almost, if not entirely,
a perfect man. We cannot all suddenly become such men,
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but if my proposition is correct —as I know it to be cor-
rect — the greater the spirit of Satyagraha in us, the better
men will we becomeMIts use, therefore, is, I think, indis-
putable, and it is a force, which, if it became universal,
would revolutionize social ideals and do away with despo-
tisms and the ever-growing militarism under which the
nations of the West are groaning and are being almost
crushed to death, and which fairly promises to overwhelm
even the nations of the East.%If the past struggle has
produced even a few Indians who would dedicate them-
selves to the task of becoming Satyagrahis as nearly per-
fect as possible, they would not only have served them-
selves in the truest sense of the term, they would also have
served humanity at large. Thus viewed, Satyagraha is the
noblest and best education. It should come, not after the
ordinary education in letters, of children, but it should
precede it. It will not be denied, that a child, before it
begins to write its alphabet and to gain worldly knowledge,
should know what the soul is, what truth is, what love is,
what powers are latent in the soul. It should be an essential
of real education that a child should learn, that in the
struggle of life, it can easily conquer hate by love, untruth
by truth, violence by self-suffering.
Young India, 3-11-°27

SECTION SECOND : DISCIPLINE FOR/ SATYAGRAHA

8
SATYAGRAHA ASHR. VOWS

[The vows were the principles which [Gandhiji believed every
Satyagrahi should follow in his daily life. /The following were sent
as a series of weekly discourses on the vgws during 1930 from the
Yeravda Jail to members of his Ashram [at Sabarmati. We include
discourses on only four of the vows here/ viz. those of Truth, Non-
violence, Chastity and Non-possession. The remaining seven are:
Fearlessness, Control of the Palate, on-stealing, Bread-Labour,
Equality of Religions, Anti-untouchability and Swadeshi. The inte-
rested reader is referred for Gandhiji’s| discourses on them to his
booklet From Yeravda Mandir (published[by the Navajivan Publishing
House, Ahmedabad).— Ed.]

Importance of Vows

Taking vows is not a sign of Wweakness, but of strength.
To do at any cost something that one ought to do con-
stitutes a vow. It becomes a bulwark of strength. A man

- who says that he will do something ‘as far as possible’,

betrays either his pride or his weakness. I have noticed
in my own case, as well as in the case of others, that the
limitation ‘as far as possible’ provides a fatal loophole.
To do something ‘as far as pgssible’ is to succumb to
the very first temptation. There fis no sense in saying that
one would observe truth ‘as fay as possible’. Even as no
businessman will look at a note|in which a man promises
to pay a certain amount on a certain date ‘as far as possi-
ble’, so will God refuse to accept a promissory note drawn
by a man, who will observe truth as far as possible.

God is the very image of the vow. God would cease
to be God if He swerved from His own laws even by a

37


iAnnotate User
Pencil



58 SATYAGRAHA

Have we then the requisite discipline ?
friend asked me, evolved the spirit of obedi
own rules and resolutions ? Whilst we havg made tre-
mendous headway during the past twelve moths, we have
certainly not made enough to warrant us An embarking
upon civil disobedience with easy confidence. Rules
voluntarily passed by us and rules which/carry no sanc-
tion save the disapproval of our own conscience must be
like debts of honour held far more bifding than rules
superimposed upon us or rules whose brgach we can purge
by paying the penalty thereof. It follows that if we have
not learnt the discipline of obeying our pwn rules, in other

.words carrying out our own promises,/we are ill adapted
for disobedience that can be at all desqribed as civil. I do,
therefore, suggest to every Congresgman, every non-co-
operator, and above all to every mengber of the All India
Congress Committee to set himself pr herself right with
the Congress and his or her creed| by carrying on the
strictest self-examination and by corfecting himself or her-
self wherever he or she might have failed.

Young India, 20-10-°21

15
THE NEED FOR HUMILITY

The spirit of non-violence necessarily leads to humi-
lity. Non-violence means reliance on God, the Rock of
Ages. If we would seek His aid, we must approach Him
with a humble and a contrite heart. Non-co-operationists
may not trade upon their amazing success at the Congress.
We must act, even as the mango tree which droops as it
bears fruit. Its grandeur lies in its majestic lowliness. But
one hears of non-co-operationists being insolent and in-
tolerant in their behaviour towards those who differ from
them. I know that they will lose all their majesty and
glory, if they betray any inflation. Whilst we may not
be dissatisfied with the progress made so far, we have
little to our credit to make us feel proud. We have to

R i e
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sacrifice much more than we have done to justify pride,
much less elation. Thousands, who flocked to the Congress
pandal, have undoubtedly given their intellectual assent
to the doctrine but few have followed it out in practice.
Leaving aside the pleaders, how many parents have with-
drawn their children from schools ? How many of those
who registered their vote in favour of non-co-operation
have taken to hand-spinning or discarded the use of all
foreign cloth ?

Non-co-operation is not a movement of brag, bluster
or bluff. It is a test of our sincerity. It requires solid and
silent self-sacrifice. It challenges our honesty and our
capacity for national work. It is a movement that aims at
translating ideas into action. And the more we do, the
more we find that much more must be done than we had
expected. And this thought of our imperfection must make
us humble.

A non-co-operationist strives to compel attention and
to set an example not by his violence but by his unob-
trusive humility. He allows his solid action to speak for
his creed. His strength lies in his reliance upon the cor-
rectness of his position. And the conviction of it grows
most in his opponent when he least interposes his speech
between his action and his opponent. Speech, especially
when it is haughty, betrays want of confidence and it
makes one’s opponent sceptical about the reality of the
act itself. Humility therefore is the key to quick success.
I hope that every non-co-operationist will recognize the
necessity of being humble and self-restrained. It is be-
cause so little is really required to be done and because
all of that little depends entirely upon ourselves that I
have ventured the belief that Swaraj is attainable in less
than one year.

Young India, 12-1-21
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WORK IN JAILS

An esteemed friend asks me whether now that the
Government have provided an opportunity for hundreds to
find themselves imprisoned and as thousands are respond-
ing, will it not be better for the prisoners to refuse to do any
work in the gaols at all? I am afraid that the suggestion
comes from a misapprehension of the moral position. We
are not out to abolish gaols as an institution. Even under
Swaraj we would have our gaols. Our civil disobedience,
therefore, must not be carried beyond the point of break-
ing the unmoral laws of the country. Breach of the laws
to be civil assumes the strictest and willing obedience to
gaol discipline because disobedience of a particular rule
assumes a willing acceptance of the sanction provided for
its breach. And immediately a person quarrels both with
the rule and the sanction for its breach, he ceases to be

civil and lends himself to the precipitation of chaos and -

anarchy. A civil resister is, if one may be permitted such
a claim for him, a philanthropist and a friend of the State.
An anarchist is an enemy of the State and is, therefore,
a misanthrope. I have permitted myself to use the language
of war because the so-called constitutional method has
become so utterly ineffective. But I hold the opinion
firmly that civil disobedience is the purest type of con-
stitutional agitation. Of course it becomes degrading and
despicable if its civil, i.e., non-violent character is a mere
camouflage. If the honesty of non-violence be admitted,
there is no warrant for condemnation even of the fiercest
disobedience because of the likelihood of its leading to
violence. No big or swift movement can be carried on
without bold risks and life will not be worth living if it
is not attended with large risks. Does not the history of
the world show that there would have been no romance
in life if there had been no risks ? It is the clearest proof
of a degenerate atmosphere that one finds respectable
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people, leaders of society, raising their hands in horror and
indignation at the slightest approach of danger or upon
an outbreak of any violent commotion. We do want to
drive out the beast in man, but we do not want on that
account to emasculate him. And in the process of finding
his own status, the beast in him is bound now and again
to put up his ugly appearance. As I have often stated in
these pages what strikes me down is not the sight of blood
under every conceivable circumstance. It is blood spilt
by the non-co-operator or his supporters in breach of his
declared pledge, which paralyses me as I know it ought
to paralyse every honest non-co-operator.

‘ Therefore, to revert to the original argument, as civil
resisters we are bound to guard against universal indisci-
pline. Gaol discipline must be submitted to until gaol govern-
ment itself becomes or is felt to be corrupt and immoral.
But deprivation of comfort, imposition of restrictions and
such other inconveniences do not make gaol government -
corrupt. It becomes that when prisoners are humiliated
or treated with inhumanity as when they are kept in
filthy dens or are given food unfit for human consumption.
Indeed, I hope that the conduct of non-co-operators in the
gaol will be strictly correct, dignified and yet submissive.
We must not regard gaolers and warders as our enemies
but as fellow human beings not utterly devoid of the human
touch. Our gentle@anly behaviour is bound to disarm all
suspicion or bitterriess. I know that this path of discipline
on the one hand and fierce defiance on the other is a very
difficult path, but there is no royal road to Swaraj. The
country has deliberately chosen the narrow and the straight
path. Like a straight line it is the shortest distance. But
even as you require a steady and experienced hand to
draw a straight line, so are steadiness of discipline and
firmness of purpose absolutely necessary if we are to walk
along the chosen path with an unerring step.

Young India, 15-12-'21
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A MODEL PRISONER

“ Should non-co-operators shout Bande Mataram in-
side jails against jail discipline which may excite ordinary
prisoners to violence, should non-co-operators go on
hunger strike for the improvement of food or other con-
veniences, should they strike work inside jails on hartal
days and other days? Are non-co-operators entitled to
break rules of jail discipline unless they affect their con-
science ? ” Such is the text of a telegram I received from
a non-co-operator friend in Calcutta. From another part
of India when a friend, again a non-co-operator, heard of
the indiscipline of non-co-operator prisoners, he asked me
to write on the necessity of observing jail discipline. As
against this I know prisoners who are scrupulously ob-
serving in a becoming spirit all the discipline imposed upon
them.

It is necessary, when thousands are going to jail to
understand exactly the position a non-co-operator prisoner
can take up consistently with his pledge of non-violence.
Non-co-operation, when its limitations are not recognized,
becomes a licence instead of being a duty and therefore

becomes a crime. The dividing line between right and |

wrong is often so thin as to become indistinguishable. But
it is a line that is breakable and unmistakable.

What is then the difference between those who find
themselves in jails for being in the right and those who
are there for being in the wrong ? Both wear often the
same dress, eat the same food and are subject outwardly
to the same discipline. But while the latter submit to
discipline most unwillingly and would commit a breach
of it secretly, and even openly if they could, the former
will willingly and to the best of their ability conform to
jail discipline and prove worthier and more serviceable to
their cause than when they are outside. We have observed
that the most distinguished among the prisoners are of
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greater service inside jails than outside. The coefficient of
service is raised to the extent of/ the strictness with which
jail discipline is observed. _~

Let it be remembered that we are not seeking to
destroy jails as such. I fear that we shall have to main-
tain jails even under Swaraj. It will go hard with us, if
we let the real criminals understand that they will be set
free or be very much better treated when Swaraj is esta-
blished. Even in reformatories by which I would like to
replace every jail under Swaraj, discipline will be exacted.
Therefore, we really retard the advent of Swaraj if we
encourage indiscipline. Indeed the swift programme of
Swaraj has been conceived on the supposition that we
being a cultured people are capable of evolving high dis-
cipline within a short time. ?

Indeed whilst on the one hand civil disobedience
authorizes disobedience of unjust laws or unmoral laws
of a State which one seeks to overthrow, it requires meek
and willing submission to the penalty of disobedience and,
therefore, cheerful acceptance of jail discipline and its
attendant hardships.

It is now, therefore, clear that a civil resister’s resist-
ance ceases and his obedience is resumed as soon as he is
under confinement. In confinement he claims no privi-
leges because of the civility of his disobedience. Inside
the jail by his exemplary conduct he reforms even the
criminals surrounding him, he softens the hearts of jailors
and others in authority. Such meek behaviour springing

- from strength and knowledge ultimately dissolves the

tyranny of the tyrant. It is for this reason that I claim
that voluntary suffering is the quickest and the best
remedy for the removal of abuses and injustices.

It is now manifest that shouts of Bande Mataram or
any other in breach of jail discipline are unlawful for a
non-co-operator to indulge in. It is equally unlawful for
him to commit a stealthy breach of jail regulations. A
non-co-operator will do nothing to demoralize his fellow
prisoners. The only occasion when he can openly disobey
jail regulations or hunger-strike is when an attempt is
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made to humiliate him or when the warders themselves
break, as they often do, the rules for the comfort of pri-
soners or when food that is unfit for human consumption
is issued as it often is. A case for civil disobedience also
arises when there is interference with any obligatory reli-
gious practice.

Young India, 29-12-°21
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SATYAGRAHI PRISONER’S CONDUCT

Whether all of us realize or not the method of non-
co-operation is a process of touching the heart and appeal-
ing to reason, not one of frightening by rowdyism.
Rowdyism has no place in a non-violent movement.

I have often likened Satyagrahi prisoners to prisoners
of war. Once caught by the enemy, prisoners of war act
towards the enemy as friends. It will be considered dis-
honourable on the part of a soldier as a prisoner of war
to deceive the enemy. It does not affect my argument that
the Government does not regard Satyagrahi prisoners as
prisoners of war. If we act as such, we shall soon com-
mand respect. We must make the prison a neutral insti-
tution in which we may, nay, must co-operate to a certain
extent.

We would be highly inconsistent and hardly self-
respecting if on the one hand we deliberately break prison
rules and in the same breath complain of punishment and
strictness. We may not, for instance, resist and complain
of search and at the same time conceal prohibited things
in our blankets or our clothes. There is nothing in Satya-
graha that I know whereby we may under certain circum-
stances tell untruths or practise other deception.

When we say that if we make the lives of prison offi-
cials uncomfortable, the Government will be obliged to
sue for peace, we either pay them a subtle compliment
or regard them as simpletons. We pay a subtle compli-
ment when we consider that even though we may make
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prison officials’ lives uncomfortable, the Government will
look on in silence and hesitate to award us condign punish-
ment so as utterly to break our spirit. That is to say
we regard the administrators to be so considerate and
humane that they will not severely punish us even though
we give them sufficient cause. As a matter of fact, they
will not and do not hesitate to throw over-board all idea
of decency and award not only authorized but even un-
authorized punishments on given occasions: ;

But it is my deliberate conviction that had we but
acted with uniform honesty and dignity, behoving Satya-
grahis, we would have disarmed all opposition on the part
of the Government and such strictly honourable behaviour
on the part of so many prisoners would have at least
shamed the Government into confessing their error in im-
prisoning so many honourable and innocent men. For is it
not their case that our non-violence is but a cloak for our
violence ? Do we not therefore play into their hands every
time we are rowdy ?

In my opinion therefore as Satyagrahis we are bound,
when we become prisoners,

1. to act with the most scrupulous honesty ;

2. to co-operate with the prison officials in their ad-
ministration ; .

3. to set by our obedience to all reasonable discipline
an example to co-prisoners ;

4. to ask for no favours and claim no privileges which
the meanest of prisoners do not get and which we do not
need strictly for reasons of health ;

5. not to fail to ask what we do so need and not to
get irritated if we do not obtain it ;

6. to do all the tasks allotted, to the utmost of our
ability.

It is such conduct which will make the Govern-
ment position uncomfortable and untenable. It is difficult
for them to meet honesty with honesty for their want of
faith and unpreparedness for such a rare eventuality.
Rowdyism they expect and meet with a double dose of it.
They were able to deal with anarchical crime but they
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have not yet found out any way of dealing with non-vio-
lence save by yielding to it. Bl

The idea behind the imprisonment of Satyagrahis is
that he expects relief through humblfa submissif)n to suf-
fering. He believes that meek suffering for a just qause
has a virtue all its own and infinitely greater than the v1rt}1€
of the sword. This does not mean that we may not resist
when the treatment touches our self-respect. Thus for
instance we must resist to the point of death the use of
abusive language by officials or if they were to throw our
food at us which is often done. Insult and abuse are
no part of an official’s duty. Therefore we 'ml.xst resist
them. But we may not resist search because it is part of
prison regulations.

Nor are my remarks about mute suffer'ing‘ to be con-
strued to mean that there should be no aglta.tlon against
putting innocent prisoners like Satyagral}ls in the same
class as confirmed criminals. Only as prisoners we may
not ask for favours. We must be content to live Wlth the
confirmed criminals and even welcome the opportunity of
working moral reform in them. It is however expepted of
a government that calls itself civilized to recognize the
most natural divisions.

Young India, 5-6-'24

19
PRE-REQUISITES FOR SATYAGRAHA *

Public opposition is effective only where therg is
strength behind it. What does a son do when he objects
to some action of his father ? He requests the father to

desist from the objectionable course, i.e. presents respect- -

ful petitions. If the father does not agree ip spite of
repeated prayers, he non-co-operates with hm ‘to the
extent even of leaving the paternal roof. This is pure

* From Gandhiji’s Presidential Speech at the 3rd Kathiawad
Political Conference, Bhavnagar.

PRE-REQUISITES FOR SATYAGRAHA 67

justice. Where father and son are uncivilized, they quarrel,
abuse each other and often even come to blows. An obe-
dient son is ever modest, ever peaceful and ever loving.
It is only his love which on due occasion compels him to
non-co-operate. The father himself understands this loving
non-co-operation. He cannot endure abandonment by or
separation from the son, is distressed at heart and repents.
Not that it always happens thus. But the son’s duty of
non-co-operation is clear.

Such non-co-operation is possible between a prince
and his people. In particular circumstances it may be the
people’s duty. Such circumstances can exist only where
the latter are by nature fearless and are lovers of liberty.
They generally appreciate the laws of the State and obey
them voluntarily without the fear of punishment.
Reasoned and willing obedience to the laws of the State
is the first lesson in non-co-operation.

The second is that of tolerance. We must tolerate
many laws of the State, even when they are inconvenient.
A son may not approve of some orders of the father and
yet he obeys them. It is only when they are unworthy
of tolerance and immoral that he disobeys them. The father
will at once understand such respectful disobedience. In
the same way it is only when a people have proved their
active loyalty by obeying the many laws of the State that
they acquire the right of Civil Disobedience.

The third lesson is that of suffering. He who has
not the capacity of suffering cannot non-co-operate. He
who has not learnt to sacrifice his property and even his
family when necessary can never non-co-operate. It is
possible that a prince enraged by non-co-operation will
inflict all manner of punishments. There lies the test of
love, patience, and strength. He who is not ready to
undergo the fiery ordeal cannot non-co-operate. A whole
people cannot be considered fit or ready for non-co-opera-
tion when only an individual or two have mastered these
three lessons. A large number of the people must be thus
prepared before they can non-co-operate. The result of
hasty non-co-operation can only lead to harm. Some
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appeal. General Neill is no more. What we have to deal
with is the statue and not even the statue as such. We
seek to destroy the principle for which the statue stands.
We wish to injure no man. And we wish to gain our object
by enlisting public opinion not excluding English opinion
in our favour by self-suffering. Here there is no room for
the language of anger and hate.

So much for the volunteers.

The public owe a duty to them. They may not go to
gaol but they can supervise, control and guide and help
the movement in many ways. Agitation for the removal
of the statue is agitation for the removal of but a symptom
of a grave disease. And while the removal of the statue
will not cure the disease it will alleviate the agony and
point the way to reaching the disease itself. It is also often
possible to reach a deep-seated disease by dealing with
some of its symptoms. So long therefore as the Satya-
grahi volunteers fight the battle in a clean manner and
strictly in accordance with the conditions applicable to
Satyagraha they deserve public support and sympathy.

Young India, 13-10-'27
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A HIMALAYAN MISCALCULATION

Almost immediately after the Ahmedabad meeting I
went to Nadiad. It was here that I first used the expression
Himalayan wmiscalculation which obtained such a wide
currency afterwards. Even at Ahmedabad I had begun to
have a dim perception of my mistake. But when I reached
Nadiad and saw the actual state of things there and
heard reports about a large number of people from Kheda
district having been arrested, it suddenly dawned upon me
that I had committed a grave error in calling upon the
people in the Kheda district and elsewhere to launch upon
civil disobedience prematurely, as it now seemed to me.
I was addressing a public meeting. My confession
brought down upon me no small amount of ridicule. But
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I have never regretted having made that confession. For
I have always held that it is only when one sees one’s own
mistakes with a convex lens, and does just the reverse in
the case of others, that one is able to arrive at a just rela-
tive estimate of the two. I further believe that a scrupu-
lous and conscientious observance of this rule is necessary
for one who wants to be a Satyagrahi.

Let us now see what that Himalayan miscalculation
was. Before one can be fit for the practice of civil
disobedience one must have rendered a willing and
respectful obedience to the State laws. For the most part
we obey such laws for fear of the penalty for their breach,
and this holds good particularly in respect of such laws
as do not involve a moral principle. For instance, an
honest, respectable man will not suddenly take to
stealing whether there is a law against stealing or
not, but this very man will not feel any remorse for failure
to observe the rule about carrying headlights on
bicycles after dark. Indeed, it is doubtful whether he would
even accept advice kindly about being more careful in
this respect. But he would observe any obligatory rule of
this kind, if only to escape the inconvenience of facing
a prosecution for a breach of the rule. Such compliance
is not, however, the willing and spontaneous obe-
dience that is required of a Satyagrahi. N Satyagrahi
obeys the laws of society intelligently and of his own
free will, because he considers it to be his sacred duty
to do so. It is only when a person has thus obeyed the
laws of society scrupulously that he is in a position to
judge as to which particular rules are good and just and
which unjust and iniquitous. Only then does the right
accrue to him of the civil disobedience of certain laws in
well-defined circumstances., My error lay in my failure to
observe this necessary limitation. I had called upon the
people to launch upon civil disobedience before they had
thus qualified themselves for it, and this mistake seemed to
me of Himalayan magnitude. As soon as I entered the
Kheda district, all the old recollections of the Kheda Satya-
graha struggle came back to me, and I wondered how 1
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could have failed to perceive what was so obvious. I realized
that before a people could be fit for offering civil disobe-
dience, they should thoroughly understand its deeper impli-
cations. That being so, before re-starting civil disobedience
on a mass scale, it would be necessary to create a band of
well-tried, pure-hearted volunteers who thoroughly under-

stood the strict conditions of Satyagraha. They could

explain these to the people, and by sleepless vigilance keep
them on the right path.

With these thoughts filling my mind I reached Bom-
bay, raised a corps of Satyagrahi volunteers through the
Satyagraha Sabha there, and with their help commenced
the work of educating the people with regard to the
meaning and inner significance of Satyagraha. This was
principally done by issuing leaflets of an educative cha-
racter bearing on the subject.

But whilst this work was going on, I could see that
it was a difficult task to interest the people in the peaceful
side of Satyagraha. The volunteers too failed to enlist
themselves in large numbers. Nor did all those who
actually enlisted take anything like a regular systematic
training, and as the days passed by, the number of fresh
recruits began gradually to dwindle instead of to grow.
I realized that the progress of the training in civil disobe-
dience was not going to be as rapid as I had at first
expected. ' i

The Story of My Experiments with Truth, pt. V, chap. XXXIII
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QUALIFICATIONS FOR SATYAGRAHA

Satyagraha presupposes self-discipline, self-control,
self-purification, and a recognized social status in the
person offering it. A Satyagrahi must never forget the
distinction between evil and the evil-doer. He must not
harbour ill-will or bitterness against the latter. He may
not even employ needlessly offensive language against the
evil person, however unrelieved his evil might be. For
it should be an article of faith with every Satyagrahi that
there is none so fallen in this world but can be converted
by love. A Satyagrahi will always try to overcome evil
by good, anger by love, untruth by truth, himsa by ahimsa.
There is no other way of purging the world of evil. There-
fore a person who claims to be a Satyagrahi always tries
by close and prayerful self-introspection and self-analysis
to find out whether he is himself completely free from the
taint of anger, ill-will and such other human infirmities,
whether he is not himself capable of those very evils
against which he is out to lead a crusade. In self-purifica-
tion and penance lies half the victory of a Satyagrahi. A
Satyagrahi has faith that the silent and undemonstrative
action of truth and love produces far more permanent
and abiding results than speeches or such other showy
performances. :

But although Satyagraha can operate silently, it
requires a certain amount of action on the part of a
Satyagrahi. A Satyagrahi, for instance, must first
mobilize public opinion against the evil which he is out to
eradicate, by means of a wide and intensive agitation.
‘When public opinion is sufficiently roused against a social
abuse even the tallest will not dare to practise or openly
to lend support to it. An awakened and intelligent public
opinion is the most potent weapon of a Satyagrahi. When
a person supports a social evil in total disregard of un-
animous public opinion, it indicates a clear justification for

77
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his social ostracism. But the object of social ostracism
should never be to do injury to the person against whom
it is directed. Social ostracism means complete non-co-
operation on the part of society with the offending
individual ; nothing more, nothing less, the idea being
that a person who deliberately sets himself to flout society
has no right to be served by society. For all practical
purposes this should be enough. Of course, special action
may be indicated in special cases and the practice may
have to be varied to suit the peculiar features of each
individual case.
Young India, 8-8-29
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SOME RULES OF SATYAGRAHA

Satyagraha literally means insigtence on truth. This

Such a universal force necessgrily makes no distinction
between kinsmen and strangers,/ young and old, man and
woman, friend and foe. The fgrce to be so applied can
never be physical. There is ig it no room for violence.
The only force of universal agplication can, therefore, be
that of ahimsa or love. In other words it is soul-force.

Love does not burn others, it burns itself. Therefore,
a Satyagrahi, i.e. a civil resister, will joyfully suffer even
unto death.

It follows, therefore, that a civil resister, whilst he
will strain every nerve to compass the end of the existing
rule, will do no intentional injury in thought, word or
deed to the person of a single Englishman. This necessari-
ly brief explanation of Satyagraha will perhaps enable the

e ——————
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reader to understand and appreciate the following rules:
As an Individual

1. A Satyagrahi, i.e., a civil resister will harbour no
anger.

2. He will suffer the anger of the oppgnent.

3. In so doing he will put up with assaults from the
opponent, never retaliate ; but he will not{ submit, out of
fear of punishment or the like, to any prder given in
anger.

4. When any person in authority seeks to arrest a
civil resister, he will voluntarily submit to the arrest, and
he will not resist the attachment or remofal of his own
property, if any, when it is sought to be|confiscated by -
the authorities. ;

5. If a civil resister has any property in his posses-
sion as a trustee, he will refuse to surrender it, even
though in defending it he might lose hjs life. He will
however, never retaliate. ;

6. Non-retaliation excludes swearing/and cursing.

7. Therefore a civil resister will
opponent, and therefore also not take
the newly coined cries which are contrar
ahimsa.

8. A civil resister will not salute thg Union Jack, nor
will he insult it or officials, English or Indian.

9. In the course of the struggle if ahy one insults an
official or commits an assault upon him, a civil resister
will protect such official or officials frpm the insult or
attack even at the risk of his life.

As a Prisoner

10. As a prisoner, a civil resister, (will behave cour-
teously towards prison officials, and will observe all such
discipline of the prison as is not contrary to self-respect ;
as for instance, whilst he will salaam officials in the usual
manner, he will not perform any humiliating gyrations
and refuse to shout ‘Victory to Sarkar’ or the like. He
will take cleanly cooked and cleanly served food, which
is not contrary to his religion, and will refuse to take food
insultingly served or served in unclean vessels.

to the spirit of
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they never hurt a single Englishman ; they neve¢r destroy-
ed any property. But a wilful ruler was det¢rmined to
crush the spirit of a people just trying to thfow off his
chafing yoke. And if I am told that all this
my preaching Satyagraha, my answer is that I would
preach Satyagraha all the more forcibly for/that so long
as I have breath left in me, and tell the pegple that next
time they would answer O’Dwyer’s insglence not by
opening shops by reason of threats of foycible sales but
by allowing the tyrant to do his worst and let him sell
their all but their unconquerable souly. Sages of old
mortified the flesh so that the spirit within might be set
free, so that their trained bodies might [be proof against
any injury that might be inflicted on them by tyrants
seeking to impose their will on them. Apd if India wishes
to revive her ancient wisdom and to ayoid the errors of
Europe, if India wishes to see the Kingdom of God esta-
blished on earth instead of that of [Satan which has
enveloped FEurope, then I would urge her sons and
daughters not to be deceived by fine phrases, the terrible
subtleties that hedge us in, the fearg of suffering that
India may have to undergo, but to see[what is happening
today in Europe and from it undersfand that we must
go through suffering even as Europel has gone through,
but not the process of making others suffer. Germany
wanted to dominate Europe and the [Allies wanted to do
likewise by crushing Germany. Eurppe is no better for
Germany’s fall. The Allies have proyed themselves to be
just as deceitful, cruel, greedy and selfish as Germany was
or would have been. Germany would have avoided the
sanctimonious humbug that one seeg associated with the
many dealings of the Allies.

The miscalculation that I deplored last year was not
in connection with the sufferings imposed upon the people,
but about the mistakes made by them and violence done
by them owing to their not having/sufficiently understood
the message of Satyagraha. What[then is the meaning of
non-co-operation in terms of the'law of suffering? We
must voluntarily put up with the losses and inconveniences
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that arise from having to withdraw our support from a
Government that is ruling against our will. Possession of
power and riches is a crime ynder an unjust Government,
poverty in that case is a virfjue, says Thoreau. It may be
that in the transition state may make mistakes ; there
may be avoidable suffering. |These things are preferable
to national emasculation.

We must refuse to wait for the wrong to be righted
till the wrong-doer has been foused to a sense of his ini-
quity. We must not, for fear ¢f ourselves or others having
to suffer, remain participatorq in it. But we must combat
the wrong by ceasing to assist the wrong-doer directly or
indirectly.

If a father does an injystice it is the duty of his
children to leave the parental roof. If the headmaster
of a school conducts his instjtution on an immoral basis,
the pupils must leave the schpol. If the chairman of a cor-
poration is corrupt the members thereof must wash their,
hands clean of his corruptign by withdrawing from it ;
even-so if a Government does|a grave injustice the subjects
must withdraw co-operatiop wholly or partially, suffi-
ciently to wean the ruler from his wickedness. In each case
conceived by me there is an|element of suffering whether
mental or physical. Without such suffering it is not possi-
ble to attain freedom.

Young India, 16-6-'20

48
HOW TO WORK NbN—CO—OPERATION

Perhaps the best way of answering the fears and
criticism as to non-co-operation is to elaborate more fully
the scheme of non-co-operation. The critics seem to ima-
gine that the organizers propose to give effect to the whole
scheme at once. The fact however is that the organizers
have fixed definite, progressive four stages. The first is
the giving up of titles and resignation of honorary posts.
If there is no response or if the response received is not
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effective, recourse will be had to the second stage. The
second stage involves much previous arrangement. Ce?-
tainly not a single servant will be called out unless he is
either capable of supporting himself and his dependents
or the Khilafat Committee is able to bear the burden. All
the classes of servants will not be called out’at once and
never will any pressure be put upon a single servant to
withdraw himself from Government service. Nor will a
single private employee be touched, for the simple reason
that the movement is not anti-English. It is not even
anti-Government. Co-operation is to be withdrawn because
the people must not be party to a wrong—a broken
pledge — a violation of deep religious sentiment. 'Natu-
rally, the movement will receive a check, if there is any
undue influence brought to bear upon any Government
servant, or if any violence is used or countenanced by
any member of the Khilafat Committee. The second stage
must be entirely successful, if the response is at all on an
adequate scale. For no Government — much less the
Indian Government — can subsist if the people cease to
serve it. The withdrawal therefore of the police and the
military — the third stage—is a distant goal. The
organizers however wanted to be fair, open and above
suspicion. They did not want to keep back from Gove_rn—
ment or the public a single step they had in contemplat?on
even as a remote contingency. The fourth, i.e. suspension
of taxes, is still more remote. The organizers recognize
that suspension of general taxation is fraught with tl‘_le
greatest danger. It is likely to bring a sensitive class in
conflict with the police. They are therefore not likely to
embark upon it, unless they can do so with the assurance
that there will be no violence offered by the people.

I admit, as I have already done, that non-co-operation
is not unattended with risk, but the risk of supineness
in the face of a grave issue is infinitely greater than the
danger of violence ensuing from organizing non-co-opera-
tion. To do nothing is to invite violence for a certainty.

It is easy enough to pass resolutions or write articles
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condemning non-co-operation. But it is no easy task to
restrain the fury of a people incensed by a deep sense of
wrong. I urge those who talk or work against non-co-
operation to descend from their chairs and go down to the
people, learn their feelings and write, if they have the
heart, against non-co-operation. They will find, as I have
found, that the only way to avoid violence is to enable
them to give such expression to their feelings as to compel
redress. I have found nothing save non-co-operation. It
is logical and harmless. It is the inherent right of a subject
to refuse to assist a government that will not listen to him.
Non-co-operation as a voluntary movement can only
succeed, if the feeling is genuine and strong enough to
make people suffer to the utmost. If the religious senti-
ment of the Mohammedans is deeply hurt and if the
Hindus entertain neighbourly regard towards their Muslim
brethren, they both will count no cost too great for achiev-
ing the end. Non-co-operation will not only be an
effective remedy but will also be an effective test of the-
sincerity of the Muslim claim and the Hindu profession of
friendship.
Young India, 5-5-'20
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HOW AND WHEN TO ACT

The following 1is a gstatement issued by the
Non-co-operation Committee for public information and
guidance : ;

Many questions have been asked of the Non-co-
operation Committee as to its expectation and the methods
to be adopted for beginning non-co-operation.

The Committee wish it to be understood that whilst
they expect every one to respond to their recommendation
to the full, they are desirous of carrying the weakest mem-
bers also with them., The Committee want to enlist the
passive sympathy, if not the active co-operation, of the
whole of the country in the method of non-co-operation.

Those, therefore, who cannot undergo physical
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sacrifice will help by contributing funds or labour to the
movement.

Should non-co-operation become necessary, the Com-
mittee has decided upon the following as part of the first
stage:

(1) Surrender of all titles of honour and honorary
offices. ;

(2) Non-participation in Government loans.

(8) Suspension by lawyers of practice and settlement
of civil disputes by private arbitration.

(4) Boycott of Government schools by parents.

(5) Boycott of the Reformed Councils.

(6) Non-participation in Government parties, and
such other functions. ,

(7) Refusal to accept any civil or military post, in
Mesopotamia, or to offer as Units for the army especially
for service in the Turkish territories now being adminis-
tered in violation of pledges.

(8) Vigorous prosecution of Swadeshi, inducing
the people, at the time of this national and religious awa-
kening, to appreciate their primary duty to their country
by being satisfied with its own productions and manu-
factures.

Swadeshi must be pushed forward without waiting
for the 1st of August, for it is an eternal rule of conduct
not to be interrupted even when the settlement arrives.

In order not to commit themselves, people will re-
frain now from taking service either civil or military.
They will also suspend taking Government loans, new
or old.

For the rest, it should be remembered that non-co-
operation does not commence before 1st August next.

Every effort is being, and will still be, made to avoid
resort to such a serious breach with the Government by
urging His Majesty’s Ministers to secure the revision of a
Treaty which has been so universally condemned.

Those who realize their responsibility and gravity of
the cause will not act independently, but in concert with
the Committee. Success depends entirely upon disciplined
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and concerted non-co-operation and the‘later is dependent
upon strict obedience to instructions, calmness and abso-
lute freedom from violence.

Young India, 7-7-"20
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AT THE CALL OF THE COUNTRY

Dr Sapru delivered before|the Khilafat Conference
at Allahabad an impassioned afldress sympathizing with
the Mussalmans in their troublq but dissuaded them from
embarking on non-co-operation. He was frankly unable
to suggest a substitute but wgs emphatically of opinion
that whether there was a subsfitute or not non-co-opera-
tion was a remedy worse than| the disease. He said fur-
ther that the Mussalmans wjill be taking upon their
shoulders a serious responsibility if, whilst they appealed
to the ignorant masses to join them, they could not appeal
to the Indian judges to resign, pnd if they did they would
not succeed.

I acknowledge the force off Dr Sapru’s last argument.
At the back of Dr Sapru’s mipd is the fear that non-co-
operation by the ignorant pegple would lead to distress
and chaos and would do no [good. In my opinion any
non-co-operation is bound to|do some good. Even the
Viceregal door-keeper saying, { Please Sir, I can serve the
Government no longer becauge it has hurt my national
honour,” and resigning is step mightier and more
effective than the mightiest sgeech declaiming against the
Government for its injustice.

Nevertheless, it would be wrong to appeal to the door-
keeper until one has appealed to the highest in the land.
And as I propose, if the necegsity arose, to ask the door-
keepers of the Government td dissociate themselves from
an unjust Government, I propdse now to address an appeal
to the Judges and the Executive Councillors to join the
protest that is rising from all oyer India against the double
wrong done to India, on the KHilafat and the Punjab ques-
tions. In both national honouy is involved.
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THE DOCTRINE OF THE SWORD

In this age of the rule of brute force, it is almost

impossible for any one to believe that any one else could
possibly reject the law of the final supremacy of brute
force. And so I receive anonymous letters advising me
that I must not interfere with the progress of non-co-
operation even though popular violence may break out.
Others come to me and, assuming that secretly I must be
plotting violence, inquire when the happy moment for
declaring open violence will arrive. They assure me that
the English will never yield to anything but violence
secret or open. Yet others, I am informed, believe that I
am the most rascally person living in India because I never
give out my real intention, and that they have not a
shadow of doubt that I believe in violence just as much as
most people do.

Such being the hold that the doctrine of the sword
has on the majority of mankind, and as success of non-
co-operation depends principally on absence of violence
during its pendency, and as my views in this matter affect
the conduct of a large number of people, I am anxious to
state them as clearly as possible.

I do believe that where there is only a choice between
cowardice and violence I would advise violence. Thus when
my eldest son asked me what he should have done, had
he been present when I was almost fatally assaulted in
1908, whether he should have run away and seen me
killed or whether he should have used his physical force
which he could and wanted to use, and defended me, I
told him that it was his duty to defend me even by using
violence. Hence it was that I took part in the Boer War,
the so-called Zulu rebellion and the late War. Hence also
do I advocate training in arms for those who believe in the
method of violence. I would rather have India resort to
arms in order to defend her honour than that she should
in a cowardly manner become or remain a helpless witness
to her own dishonour.

132
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But I believe that non-violence is infinitely superior
to violence, forgiveness is more manly than punishment.
gt dwew waow | (Forgiveness adorns a soldier). But
abstinence Is forgiveness only when there is the power
to punish ; it is meaningless when it pretends to proceed
from a helpless creature. A mouse hardly forgives a cat
when it allows itself to be torn to pieces by her. I there-
fore appreciate the sentiment of those who cry out for the
condign punishment of General Dyer and his ilk. They
would tear him to pieces if they could. But I do not believe
India to be helpless. I do not believe myself to be a help-
less creature. Only I want to use India’s and my strength
for a better purpose.

Let me not be misunderstood. Strength does not come
from physical capacity. It comes from an indomitable
will. An average Zulu is any way more than a match for
an average Englishman in bodily capacity. But he flees
from an English boy, because he fears the boy’s revolver
or those who will use it for him. He fears death and is
nerveless in spite of his burly figure. We in India may in a
moment realize that one hundred thousand Englishmen
need not frighten three hundred million human beings. A
definite forgiveness would therefore mean a definite recog-
nition of our strength. With enlightened forgiveness must
come a mighty wave of strength in us, which would make
it impossible for a Dyer and a Frank Johnson to heap
affront upon India’s devoted head. It matters little to me
that for the moment I do not drive my point home. We

‘feel too downtrodden not to. be angry and revengeful. But

I must not refrain from saying that India can gain more
by waiving the right of punishment. We have better work
to do, a better mission to deliver to the world.

I am not-a visionary. I claim to be a practical idealist.
The religion of non-violence is not meant merely for rishis
and saints. It is meant for the common people as well.
Non-violence is the law of our species as violence is the
law of the brute. The’ spirit lies dormant in the brute
and he knows no law but that of physical might. The
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dignity of man requires obedience to a higher law — to
the strength of the spirit.

./ I have therefore ventured to place before India the
ancient law of self-sacrifice. For Satyagraha and its off-
shoots, non-co-operation and civil resistance, are nothing
but new names for the law of suffering. The rishis, who
discovered the law of non-violence in the midst of violence,
were greater geniuses than Newton. They were themselves
greater warriors than Wellington. Having themselves
known the use of arms, they realized their uselessness and
taught a weary world that its salvation lay not through
violence but through non-violence. §

Non-violence in its dynamic condition means con-
scious suffering. It does not mean meek submission to the
will of the evil-doer, but it means the pitting of one’s
whole soul against the will of the tyrant. Working under
this law of our being, it is possible for a single individual
to defy the whole might of an unjust empire, to save his
honour, his religion, his soul and lay the foundation for
that empire’s fall or its regeneration. ;

And so I am not pleading for India to practise non-

violence because she is weak. I want her to practise non-
violence being conscious of her strength and power. No
training in arms is required for realization of her strength.
We seem to need it because we seem to think that we are

but a lump of flesh. I want India to rcognize that she has

a soul that cannot perish and that can rise triumphant
above every physical weakness and defy the physical com-
bination of a whole world. What is the meaning of Rama,
a mere human being, with his host of monkeys, pitting
himself against the insolent strength of ten-headed Ravana
surrounded in supposed safety by the raging waters on all
sides of Lanka ? Does it not mean the conquest of physical
might by spiritual strength ? However, being a practical
man, I do not wait till India recognizes the practicability
of the spiritual life in the political world. India considers
herself to be powerless and paralyzed before the machine-
guns, the tanks and the aeroplanes of the English.
And she takes up non-co-operation out of her weakness.
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It must still serve the same purpose, namely, bring her
delivery from the crushing weight of British injustice if a
sufficient number of people practise it.

I isolate this non-co-operation from Sinn Feinism, for,
it is so conceived as to be incapable of being offered side
by side with violence. But I invite even the school of
violence to give this peaceful non-co-operation a trial. It
will not fail through its inherent weakness. It may fail
because of poverty of response. Then will be the time
for real danger. The high-souled men, who are unable to
suffer national humiliation any longer, will want to vent
their wrath. They will take to violence. So far as I
know, they must perish without delivering themselves
or their country from the wrong. If India takes up the
doctrine of the sword, she may gain momentary victory.
Then India will cease to be the pride of my heart. I am
wedded to India because I owe my all to her. I believe
absolutely that she has a mission for the world. She is
not to copy Europe blindly. India’s acceptance of the
doctrine of the sword will be the hour of my trial. I hope
I shall not be found wanting. My religion has no geogra-
phical limits. If I have a living faith in it, it will transcend
my love for India herself. My life is dedicated to service
of India through the religion of non-violence which I
believe to be the root of Hinduism.

Meanwhile I urge those who distrust me not to disturb
the even working of the struggle that has just commenced,
by inciting to violence in the belief that I want violence.
I detest secrecy as a sin. Let them give non-violent non-
co-operation a trial and they will find that I had no mental
reservation whatsoever.

Young India, 11-8-°20
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NON-PAYMENT OF FINES

All the readers of Young India
Ahmedabad came under a heavy fing for the misdeeds
of the April of last year. The fine waf collected from the
residents of Ahmedabad but some w¢re exempted at the
discretion of the Collector. Among thiose who were called
upon to pay fines were income-tax payers. They had to
pay a third of the tax paid by th¢m. Mr V. J. Patel,
a noted barrister, and Dr Kanugal a leading medical
practitioner, were among those who|were unable to pay.
They had admittedly helped the authorities to quell the
disturbance. No doubt they were $atyagrahis but they
had endeavoured to still the mob fury even at some risk to
their own persons. But the authorifies would not exempt
them. It was a difficult thing for them to use discretion
in individual cases. It was equally |difficult for these two
gentlemen to pay any fine when they were not to blame
at all. They did not wish to embarrhss the authorities and
yet they were anxious to preserve their self-respect. They
carried on no agitation but simply [notified their inability
to pay the fines in the circumstances set forth above.
Therefore, an attachment order was issued. Dr Kanuga
is a very busy practitioner and his ¢ash box is always full.
The watchful attaching official attajched his cash box and
extracted enough money to discharge the writ of execution.
A lawyer’s business cannot be conducted on those lines.
Mr Patel sported no cash box. A spfa of his sitting room
was therefore attached and advertjsed for sale and duly
sold. Both these Satyagrahis thus fompletely saved their
consciences.

Wiseacres may laugh at the fblly of allowing writs
of attachment and paying for the collection of fines. Multi-
ply such instances and imagine thé consequence to the
authorities of executing thousands of writs. Writs are
possible when they are confined to a few recalcitrants.
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They are troublesome when they have to be executed
against many high-souled persons who have done no wrong
and who refuse payment to vindicate a principle. They
may not attract much notice/ when isolated- individuals
resort to this method of protest. But clean examples have
a curious method of multiplying themselves. They bear
publicity and the sufferers finstead of incurring odium
receive congratulations. Men/like Thoreau brought about
the abolition of slavery by their personal examples. Says
Thoreau, “I know this well| that if one thousand, if one
hundred, if ten men whom [ could name, —if ten honest
men only —aye, if one hpnest man, in this State of
Massachusetts ceasing to fold slaves were actually to
withdraw from this co-partnership and be locked up in the
country gaol therefor, it would be the abolition of slavery
in America. For it matter§ not how small the beginning
may seem to be, what is onice well done is done for ever.”
Again he says, “I have c¢ntemplated the imprisonment
of the offender rather than|seizure of his goods — though
both will serve the same pyrpose, because they who assert
the purest right and congequently are most dangerous
to a corrupt State, commoply have not spent much time
in accumulating property|’ We, therefore, congratulate
Mr Patel and Dr Kanuga pn the excellent example set by
them in an excellent spirft and in an excellent cause.
Young India, 7-7-20
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NON-PAYMENT OF TAXES

I observe a desire in some places to precipitate mass
civil disobedience by suspending payment of taxes. But
I would urge the greatest caution before embarking upon
the dangerous adventure. We must not be indifferent
about violence, and we must make sure of masses
exercising self-control whilst they are witnesses to the
confiscation of their crops and cattle or forfeiture of their
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holdings. I know that withholding of payment of taxes
is one of the quickest methods of overthrowing a govern-
ment. I am equally sure that we have not yet evolved that
degree of strength and discipline which are necessary for
conducting a successful campaign of non-payment of taxes.
Not a single tahsil in India is yet ready, except perhaps
Bardoli and, to a lesser degree, Anand. More than fifty
percent of the population of such tahsil has to rid itself
of the curse of untouchability, must be dressed in khadi
manufactured in the tahsil, must be non-violent in thought,
word and deed, and must be living in perfect friendliness
with all whether co-operators or non-co-operators. Non-
payment of taxes without the necessary discipline will be
an act of unpardonable madness. Instead of leading to
Swaraj, it is likely to lead to no-raj.
Young India, 19-1°22 ;
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NON-PAYMENT OF TAXES

The validity of the objection * (against non-payment
of taxes) lies in the statement that the non-payment cam-
paign will bring into the movement people, who are not
as yet saturated with the principle of non-violence. This
is very true, and because it is true, non-payment does
‘hold out a material bait’. It follows, therefore, that we
must not resort to non-payment because of the possibility
of a ready response. The readiness is a fatal temptation.
Such non-payment will not be civil or non-violent, but it
will be criminal or fraught with the greatest possibility
of violence. Let us remember the experience of Pandit
Jawaharlal Nehru when the peasants, after they had taken

the pledge of non-violence, told him that if he advised

them to do violence, they would be certainly ready to
do so. Not until the peasantry is trained to understand

* Reference is'to apprehensions expressed’ by a friend “in deep
sympathy with the national movement ”.
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the reason and the virtue of civil non-payment and is
prepared to look with calm resignation upon the confis-
cation (which can only be temporary) of their holdings
and the forced sale of their cattle and other belongings,
may they be advised to withhold payment of taxes. They
must be told what happened in holy Palestine. The Arabs
who were fined were surrounded by soldiers. Aeroplanes
were hovering overhead. And the sturdy men were dis-
possessed of their cattle. The latter were impounded and
left without fodder and even water. When the Arabs,
stupefied and rendered helpless, brought the fine and
additional penalty, as if to mock them, they had their dead
and dying cattle returned to them. Worse things can and
certainly will happen in India. Are the Indian peasantry
prepared to remain absolutely non-violent, and see their
cattle taken away from them to die of hunger and thirst ?
I know that such things have already happened in Andhra
Desh. If the peasantry in general knowingly and deli-
berately remain peaceful even in such trying circumstan-
ces, they are nearly ready for non-payment.

I say ‘nearly ready’, for non-payment is intended to
transfer the power from the bureaucracy into our hands.
It is, therefore, not enolgh that the peasantry remain
non-violent. Non-violence is certainly nine-tenths of the
battle, but it is not all. The peasantry may remain non-
violent, but may not treat the untouchables as their
brethren ; they may not regard Hindus, Mussalmans,
Christians, Jews, Parsis, as the case may be, as their
brethren ; they may not have learnt the economic and the
moral value of the cha'rkha and khaddar. If they have not,
they cannot gain SwaraJ They will not do all these things
after Swaraj, if they will not do them now. They must be
taught to know that the practice of these national virtues
means Swaraj.

Thus civil non-payment of taxes is a privilege capable
of being exercised only after rigorous training. And even
as civil disobedience is difficult in the case of a habitual
offender against the laws of the State, so is civil
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non-payment difficult for those who have hitherto been in
the habit of withholding payment of taxes on the slightest
pretext. Civil non-payment of taxes is indeed the last stage
in non-co-operation. We must not resort to it till we have
tried the other forms of civil disobedience. And it will be
the height of unwisdom to experiment with non-payment
in large or many areas in the beginning stages.
Young India, 26-1-22 )
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BOYCOTT OF COURTS AND SCHOOLS

The Non-co-operation Committee has included, in the
first stage, boycott of Law Courts by lawyers and of Gov-
ernment schools and colleges by parents or scholars as the
case may be. I know that it is only my reputation as a
worker and fighter, which has saved me from an open
charge of lunacy for having given the advice about boycott
of Courts and schools.

I venture, however, to claim some method about my
madness. It does not require much reflection to see that
it is through Courts that a Government establishes its
authority and it is through schools that it manufactures
clerks and other employees. They are both healthy insti-
tutions when the Government in charge of them is on
the whole just. They are death-traps whenh the Govern-
ment is unjust.

I submit that national non-co-operation requires sus-
pension of their practice by lawyers. Perhaps no one
co-operates with a Government more than lawyers through
its Law Courts. Lawyers interpret laws to the people and
thus support authority. It is for that reason that they
are styled ‘officers of the Court’. They may be called
honorary office-holders. It is said that it is the lawyers
who have put up the most stubborn fight against the Gov-
ernment. This is no doubt partly true. But that does
not undo the mischief that is:inherent in the profession.
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So when the nation wishes to paralyze the Government,
that profession, if it wishes to help the nation to bend the
Government to its will, must suspend practice. But, say
the critics, the Government will be too pleased, if the
pleaders and barristers fell into the trap laid by me. I do
not believe it. What is true in ordinary times is not true
in extraordinary times. In normal times the Government
resent fierce criticism' of their manners and methods by
lawyers, but in the face of fierce action they would be loath
to part with a single lawyer’s support through his practice
in the Courts.

Moreover, in my scheme, suspension does not mean
stagnation. The lawyers are not to suspend practice and
enjoy rest. They will be expected to induce their clients
to boycott Courts. They will improvise arbitration boards
in order to settle disputes. A nation, that is bent on for-
cing justice from an unwilling Government, has little time
for engaging in mutual quarrels. This truth the lawyers
will be expected to bring home to their clients. The readers
may not know that many of the most noted lawyers of
England suspended their work during the late war. The
lawyers, then, upon temporarily leaving their profession,
became whole time workers instead of being workers only
during their recreation hours. Real politics are not a
game. The late Mr Gokhale used to deplore that we had
not gone beyond treating politics as a pastime. We have
no notion as to how much the country has lost by reason
of amateurs having managed its battles with the serious-
minded, trained and wholetime working bureaucracy.

Now for the Schools

I feel that if we do not have the courage to suspend
the education of our children, we do not deserve to win
the battle.

I contend that there is no sacrifice involved in empty-
ing the schools. We must be specially unfit for non-co-
operation if we are so helpless as to be unable to manage
our own education in total independence of the Govern-
ment. Every village should manage the education of its
own children. I would not depend upon Government aid.
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If there is a real awakening the schooling need not be
interrupted for a single day. The very schoolmasters who
are now conducting Government schools, if they are good
enough to resign their office, could take charge of national
schools and teach our children the things they need, and
not make of the majority of them indifferent clerks. 1 do
look to the Aligarh College to give the lead in this matter.
The moral effect created by the emptying of our madrassas
will be tremendous. I doubt not that the Hindu parents
and scholars would not fail to copy their Mussalman
brethren.

Indeed what could be grander education than that the
parents and scholars should put religious sentiment before
a knowledge of letters? If therefore no arrangement
could be immediately made for the literary instruction of
youths who might be withdrawn, it would be most pro-
fitable training for them to be able to work as volunteers
for the cause which may necessitate their withdrawal
from Government schools. For as in the case of the law-
yers, so in the case of boys, my notion of withdrawal does
not mean an indolent life. The withdrawing boys will,
each according to his worth, be expected to take their
share in the agitation.

Young India, 11-8-°20
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EMPIRE GOODS BOYCOTT

It is curious how the question of the Empire goods
boycott continues to challenge public attention from time
to time. From the standpoint of non-violent non-co-opera-
tion it seems to me to be wholly indefensible. It is retalia-
tion pure and simple and as such punitive. So long,
therefore, as the Congress holds to non-violent non-co-
operation, so long must boycott of British, as distinguished
from other foreign goods, be ruled out. And if I am the
only Congressman holding the view, I must move a resolu-
tion at the next Congress repealing the resolution in the
matter carried at the last Special Session.

But for the moment, I propose to discuss not the
ethics but the utility of the retaliatory boycott. The know-
ledge that even the Liberals joined the boycott campaign
cannot make one shrink from the inquiry. On the con-
trary, if they come to believe with me that the retaliatory
boycott that they and the Congress took up was not only
ineffective but was one more demonstration of our im-
potent rage and waste of precious energy, I would appeal
to them to take up with zeal and determination the boy-
cott of all foreign cloth and replacing same not with Indian
mill-cloth but with hand-spun khaddar.

If our rage did not blind us, we should be ashamed
of the boycott resolution when we. realized that we
depended upon British goods for some of our national
requirements. When we may not do without English books
and English medicines, should we boycott English watches
because we can procure Geneva watches ? And if we will
not do without English books because we need them,
how shall we expect the importer of British watches or
perfumes to sacrifice his trade ? My very English efficient
nurse whom I loved to call ‘tyrant’ because she insisted
in all loving ways on my taking more food and more
sleep than I did, with a smile curling round her lips and
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insidious twinkle in her eyes, gently remarked after I was
safely removed to a private ward escorted by the house-
surgeon and herself: “As I was shading you with my
umbrella I could not help smiling that you, a fierce boy-
cotter of everything British, probably owed your life to
the skill of a British surgeon handling British surgical
instruments, administering British drugs, and to the
ministrations of a British nurse. Do you know that as we
brought you here, the umbrella that shaded you was of
British make ? ” The gentle nurse as she finished the last
triumphant sentence evidently expected my complete col-
lapse under her loving sermon. But happily I was able
to confound her self-assurance by saying: “ When will
you people begin to know things as they are? Do you
know that I do not boycott anything merely because it
is British ? I simply boycott all foreign cloth because the
dumping down of foreign cloth in India has reduced mil-
lions of my people to pauperism.” I was even able to
interest her in the khaddar movement. Probably she
became a convert to it. Anyway she understood the pro-
priety, the necessity and the utility of khaddar, but she
could only laugh (and rightly) against the wholly ineffect-
ive and meaningless boycott of British goods.

If the champions of this retaliatory boycott will look
at their homes and their own belongings, they will, I have
no doubt, discover the ludicrousness of their position even
as my nurse friend did, under the supposition that I be-
longed to that boycott school.

Young India, 15-5-'24
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SOCIAL BOYCOTT

It would be a dangerous thing if, for differences of
opinion, we were to proclaim social boycott. It would be
totally opposed to the doctrine of non-violence to stop the
supply of water and food. This battle of non-co-operation
is a programme of propaganda by reducing profession to
practice, not one of compelling others to yield obedience
by violence direct or indirect. We must try patiently to
convert our opponents. If we wish to evolve the spirit of
democracy out of slavery, we must be scrupulously exact
in our dealings with opponents. We may not replace the
slavery of the Government by that of the non-co-operation-
ists. We must concede to our opponents the freedom we
claim for ourselves and for which we are fighting. The
stoutest co-operationist will bend to the stern realities of
practice if there is real response from the people.

But there is a non-violent boycott which we shall be
bound to practise if we are to make any impression. We
must/not compromise with what we believe to be an
untruth, whether it resides in a white skin or a brown.
Such boycott is political boycott. We may not receive
favours from the new Councillors. The voters, if they are
true to their pledge, will be bound to refrain from making
use of the services of those whom they have declined to
regard as their representatives. They must ratify their
verdict by complete abstention from any encouragement
of the so-called representatives.

The public will be bound, if they are non-co-opera-
tionists, to refrain from giving these representatives any
prestige by attending their political functions or parties.

I can conceive the possibility of non-violent social
ostracism under certain extreme conditions, when a defiant
minority refuses to bend to the majority, not out of any
regard for principle but from sheer defiance or worse. But
that time has certainly not arrived. Ostracism of a violent
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character, such as the denial of the use of public wells is
a species of barbarism, which I hope will never be prac-
tised by any body of men having any desire for national
self-respect and national uplift. We will free neither Islam
nor India by processes of coercion, whether among our-
selves or against Englishmen. '

Young India, 8-12-'20
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SOCIAL BOYCOTT

Non-co-operation being a movement of purification is
bringing to the surface all our weaknesses as also excesses
of even our strong points. Social boycott is an age-old
institution. It is coeval with caste. It is the one terrible
sanction exercised with great effect. It is based upon the
notion that a community is not bound to extend its
hospitality or service to an excommunicate. It answered
when every village was a self-contained unit, and the
occasions of recalcitrancy were rare. But when opinion is
divided, as it is today, on the merits of non-co-operation,
when its new application is having a trial, a summary
use of social boycott in order to bend a minority to the
will of the majority is a species of unpardonable violence.
If persisted in, such boycott is bound to destroy the move-
ment. Social boycott is applicable and effective when it
is not felt as a punishment and accepted by the object
of boycott as a measure of discipline. Moreover, social
boycott to be admissible in a campaign of non-violence
must never savour of inhumanity. It must be civilized.
It must cause pain to the party using it, if it causes in-
convenience to its object. Thus, depriving a man of the
services of a medical man, as is reported to have been
done in Jhansi, is an act of inhumanity tantamount in the
moral code to an attempt to murder. I see no difference
in murdering a man and withdrawing medical aid from
a man who is on the point of dying. Even the laws of

meme—
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war, I apprehend, require the giving of medical relief to
the enemy in need of it. To deprive a man of the use of
an only village well is notice to him to.quit that village.
Surely, non-co-operators have acquired no right to use
that extreme pressure against those who do not see eye
to eye with them. Impatience and intolerance will surely
kill this great religious movement. We may not make
people pure by compulsion. Much less may we compel them
by violence to respect our opinion. It is utterly against the
spirit of democracy we want to cultivate.

I hope, therefore, that non-co-operation workers will
beware of the snares of social boycott. But the alternative
to social boycott is certainly not social intercourse. A man
who defies strong clear public opinion on vital matters is
not entitled to social amenities and privileges. We may
not take part in his social functions such as marriage
feasts, we may not receive gifts from him. But we dare
not deny social service. The latter is a duty. Attendance
at dinner parties and the like is a privilege, which it is
optional to withhold or extend. But it would be wisdom
to err on the right side and to exercise the weapon even
in the limited sense described by me on rare and well-
defined occasions. And in every case the user of the weapon
will use it at his own risk. The use of it is not as yet in any
form a duty. No one is entitled to its use if there is any
danger of hurting the movement.

Young India, 16221

64
"SYMPATHETIC STRIKES

Any premature precipitation of sympathetic strikes
will result in infinite harm to our cause. In the programme
of non-violence, we must rigidly exclude the idea of gain~
ing anything by embarrassing the Government. If our
activity is pure and that of the Government impure, the
latter is embarrassed by our purity, if it does not itself
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become pure. Thus, a movement of purification benefits
both parties. Whereas a movement of mere destruction
leaves the destroyer unpurified, and brings him down to
the level of those whom he seeks to destroy. :

Even our sympathetic strikes, therefore, have to be
strikes of self-purification, i.e.,, non-co-operation. And so,
when we declare a strike to redress a wrong, we really
cease to take part in the wrong, and thus leave the wrong-
doer to his own resources, in other words, enable him to
see the folly of continuing the wrong. Such a strike can
only succeed, when behind it is the fixed determination
not to revert to service.

Speaking, therefore, as one having handled large suc-
cessful strikes, I repeat the following maxims, already
stated in these pages, for the guidance of all strike leaders :

1. There should be no strike without a real
grievance.

2. There should be no strike, if the persons concern-
ed are not able to support themselves out of their own
savings or by engaging in some temporary occupation,
such as carding, spinning and weaving. Strikers should
never depend upon public subscriptions or other charity.

3. Strikers must fix an unalterable minimum de-
mand, and declare it before embarking upon their strike.

A strike may fail in spite of a just grievance and the
ability of strikers to hold out indefinitely, if there are
workers to replace them. A wise man, therefore, will not
strike for increase of wages or other comforts, if he feels
that he can be easily replaced. But a philanthropic or
patriotic man will strike in spite of supply being greater
than the demand, when he feels for and wishes to associate
himself with his neighbour’s distress. Needless to say,
there is no room in a civil strike of the nature described
by me for violence in the shape of intimidation, incendia-
rism or otherwise. I should, therefore, be extremely sorry
to find, that the recent derailment near Chittagong was
due to mischief done by any of the strikers. Judged by
the tests suggested by me, it is clear that the friends of
the strikers should never have advised them to apply for
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or receive Congress or any other public funds for their

support. The value of the strikers’ sympathy was dimi-

nished to the extent, that they received or accepted finan-

cial aid. The merit of a sympathetic strike lies in the in-

convenience and the loss suffered by the sympathizers.
Young India, 22-9-'21

65

MORE OBJECTIONS ANSWERED

1 do not know from where the [information has been
derived that I have given up the lgst two stages of non-
co-operation. What I have said is that they are a distant
goal. I abide by it. I admit that all the stages are fraught
with some danger but the last two|are fraught with the
greatest — the last most of all. The jtages have been fixed
with a view to running the least ppssible risk. The last
two stages will not be taken up upless the Committee
has attained sufficient control over the people to warrant
the belief that the laying down of ars or suspension of
taxes will, humanly speaking be freq from an outbreak
of violence on the part of the people|I do entertain the
belief that it is possible for the people|to attain the disci-
pline necessary for taking the two steps. When once they
realize that violence is totally unnecessary to bend an un-
willing Government to their will and that the result can
be obtained with certainty by dignified non-co-operation,
they will cease to think of violence even by way of retalia-
tion. The fact is that hitherto we have|not attempted to
take concerted and disciplined action from the masses.
Some day, if we are to become truly a self-governing nation,
that has to be made. The present, in my opinion, is a propi-
tious movement. Every Indian feels the insult to the
Punjab as a personal wrong, every Mussalman resents the
wrong done to the Khilafat. There i, therefore, a
favourable atmosphere for expecting cohesive and res-
trained movement on the part of the masses.
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So far as response is concerned, I agree with the
Editor that the quickest and the largegt response is to
be expected in the matter of suspensign of payment of
taxes, but as I have said, so long as the masses are not
educated to appreciate the value of mon-violence even
whilst their holdings are being sold, o long must it be
difficult to take up the last stage igto any appreciable
extent.

I agree too that a sudden withdrawal of the military
and the police will be a disaster if
the ability to protect ourselves against robbers and thieves.
But I suggest that when we are regdy to call out the mili-
tary and the police on an extensiye scale, we would find
ourselves in a position to defend/ourselves. If the police
and the military resign from patriotic motives, I would
certainly expect them to perform fhe same duty as national
volunteers, not as hirelings but| as willing protectors of
the life and liberty of their coyntrymen. The movement
of non-co-operation is one of putomatic adjustment. If
the Government schools are erhptied, I would certainly
expect national schools to come [into being. If the lawyers
as a whole suspended practice, they would devise arbitra-
tion courts and the nation wjfill have expeditious and
cheaper method of settling private disputes and awarding
punishment to the wrong-doer. ] may add that the Khilafat
Committee is fully alive to the difficulty of the task and is
taking all the necessary steps tq meet the contingencies as
they arise.

Regarding the leaving of ciyil employment, no danger
is feared, because no one will leave his employment, un-
less he is in a position to find support for himself and
family either through friends or otherwise.

Disapproval of the proposed withdrawal of students
betrays, in my humble opinion,|lack of appreciation of the
true nature of non-co-operation. It is true enough that
we pay the money wherewith jour children are educated.
But when the agency imparting the education has become
corrupt, we may not employ if without partaking of the
agent’s corruption. When students leave schools or

e have not acquired -
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colleges I hardly imagine that the teachers will fail to
perceive the advisability of themsglves resigning. But even
if they do not, money can hardly pe allowed to count where
honour or religion are the stake.

As to the boycott of the councils, it is not the entry
of the Moderates or any other persons that matters so
much as the entry of thos¢ who believe in non-co-
operation. You may not co-opgrate at the top and non-co-
operate at the bottom. A councillor cannot remain in the
council and ask the gumasta who cleans the council table
to resign. ‘

Young India, 18-8- 20
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ANSWERS TO QUESTIONS

My experience of last year shows me that in spite of
aberrations in some parts of India, the country was entire-
ly under control, that the influence of Satyagraha was
profoundly for its good and that where violence did break
out, there were local causes that directly contributed to it:
At the same time I admit that even the violence that did
take place on the part of the people and the spirit of
lawlessness that was undoubtedly shown in some parts
should have remained under check. I have made ample
acknowledgment of the miscalculation I then made. But
all the painful experience that I then gained did not in any
way shake my belief in Satyagraha or in the possibility of
that matchless force being utilized in India. Ample
provision is being made this time to avoid the mistakes of
the past. But I must refuse to be deterred from a clear
course because it may be attended by violence totally
unintended and in spite of extraordinary efforts that are
being made to prevent it. At the same time I must make
my position clear. Nothing can possibly prevent a
Satyagrahi from doing his duty because of the frown of
the authorities. I would risk, if necessary, a million lives
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so long as they are voluntary sufferers and are innocent,
spotless victims. It is the mistakes of the people that
matter in a Satyagraha campaign. Mistakes, even insanity
must be expected from the strong and the powerful, and
the moment of victory has come when there is no resort
to the mad fury of the powerful but a voluntary, dignified
and quiet submission, but not submission to the will of
the authority that has put itself in the wrong. The secret
of success lies, therefore, in holding every English life and
the life of every officer serving the Government as sacred
as those of our own dear ones. All the wonderful expe-
rience I have gained now during nearly 40 years of con-
scious existence, has convinced me that there is no gift so
precious as that of life. I make bold to say that the
moment Englishmen feel that although they are in India
in a hopeless minority, their lives are protected against
harm not because of the matchless weapons of destruction
which are at their disposal, but because Indians refuse to
take the lives even of those whom they may consider to
be utterly in the wrong, that moment will see a transfor-
mation in the English nature in its relation to India, and
that moment will also be the moment when all the destruc-
tive cutlery that is to be had in India will begin to rust. I
know that this is a far-off vision. That cannot matter to
me. It is enough for me to see the light and to act up to
it, and it is more than enough when I gain companions
in the onward march. I have claimed in private conver-
sations with English friends that it is because of my inces-
sant preaching of the gospel of non-violence and my having
successfully demonstrated its practical utility that so far
the forces of violence, which are undoubtedly in existence
in connection with the Khilafat movement, have remained
under complete control.

I consider non-co-operation to be such a powerful and
pure instrument, that if it is enforced in an earnest spirit,
it will be like seeking first the Kingdom of God and every-
thing else following as a matter of course. People will
have then realized their true power. They would have
learnt the value of discipline, self-control, joint action,
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non-violence, organization and everything else that goes
toc make a nation great and good, and not merely great.

I do not know that I have a right to arrogate greater
purity for myself than for our Mussalman brethren. But
I do admit that they do not believe in my doctrine of non-
violence to the full extent. For them it is a weapon of
the weak, an expedient. They consider non-co-operation
without violence to be the only thing open to them in the
way of direct action. I know that if some of them could
offer successful violence, they would today. But they are
convinced that humanly speaking it is an impossibility.
For them, therefore, non-co-operation is a matter not mere-
ly of duty but also of revenge. Whereas I take up non-
co-operation against the Government as I have actually
taken it up in practice against members of my own family. I
entertain very high regard for the British Constitution. I
have not only no enmity against Englishmen but I regard
much in English character as worthy of my emulation.
I count many as my friends. It is against my religion to
regard any one as an enemy. I entertain similar sentiments
with respect to Mohammedans. I find their cause to be just
and pure. Although therefore their view-point is different
from mine I do not hesitate to associate with them and
invite them to give my method a trial, for, I believe that
the use of a pure weapon even from a mistaken motive
does not fail to produce some good, even as the telling of
truth, if only because for the time being it is the best policy,
is at least so much to the good.

Young India, 2-6-°20
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NON-CO-OPERATION EXPLAINED

A representative of this journal * called on Mr M. K.
Gandhi yesterday at /IS temporary residence in the
Pursewalkum High Road for an interview on the subject
of non-co-operation. Mr Gandhi, who has come to Madras
on a tour to some of the principal Muslim centres in
Southern India, was busy with a number of workers dis-
cussing his programme ; but he expressed his readiness to
answer questions on the chief topic which is agitating
Muslims and Hindus.

“ After your experience of the Satyagraha agitation
last year, Mr Gandhi, are you still hopeful and convinced
of the wisdom of advising non-co-operation ? ”

“ Certainly.” :

“How do you consider conditions have altered since
the Satyagraha movement of last year ? ”’

“I consider that people are better disciplined now
than they were before. In this I include even the masses
whom I have had opportunities of seeing in large numbers
in various parts of the country.”

“And you are satisfied that the masses understand
the spirit of Satyagraha ? ”

13 YeS.H‘

“ And that is why you are pressing on with the pro-
gramme of non-co-operation ? ”’

“Yes. Moreover, the danger that attended the civil-
disobedience part of Satyagraha does not apply to nhon-
co-operation, because in non-co-operation we are not
taking up civil disobedience of laws as a mass movement.
The result hitherto has been most encouraging. For in-
stance, people in Sindh and Delhi, in spite of the irritating
restrictions upon their liberty by the authorities, have

* The present article is the report of a talk the representative of
The Madras Mail had with Gandhiji. It was reproduced in the Young
India from that paper.
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carried out the Committee’s instructions in regard to the
Seditious Meetings Proclamation and to the prohibition
of posting placards on the walls which we hold to be
inoffensive but which the authorities consider to be
offensive.”

“ What is the pressure which you expect to bring to
bear on the authorities if co-operation is withdrawn ?

“I believe, and everybody must grant, that no Gov-
ernment can exist for a single moment without the co-
operation of the people, willing or forced, and if people
suddenly withdraw their co-operation in every detail, the
Government will come to a stand-still.”

“ But is there not a big tlf2cin ak? i

“ Certainly, there is.’

“ And how do you propose to succeed against the big
‘ If ’ ? b

“In my plan of campaign expediency has no room.
If the Khilafat movement has really permeated the masses
and the classes, there must be adequate response from the
people.”

“ But are you not begging the questlon [95°

“I am not begging the question, because so far as the
data before me go, I believe that the Muslims keenly feel
the Khilafat grievance. It remains to be seen whether their
feeling is intense enough to evoke in them the measure of
sacrifice adequate for successful non-co-operation.”

“That is, your survey of the conditions, you think,
justifies your advising non-co-operation in the full convic-
tion that you have behind you the support of the vast
masses of the Mussalman population ? ”

“liYes.i?

“This non-co-operation, you are satisfied, will extend
to complete severance of co-operation with the Govern-
ment ? 7

“No ; nor is it at the present moment my desire that
it should. I am simply practising non-co-operation to the
extent that is necessary to make the Government realize
the depth of popular feeling in the matter and the dissatis-
faction with the Government that all that could be done
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has not been done either by the Government of India or by
the Imperial Government, whether on the Khilafat ques-
tion or on the Punjab question.”

“Do you, Mr Gandhi, realize that even amongst
Mohammedans there are sections of people who are not
enthusiastic over non-co-operation however much they
may feel the wrong that has been done to their com-
munity ? ”’

“Yes, but their number is smaller than those who are
prepared to adopt non-co-operation.”

“ And yet does not the fact that there has not been
an adequate response to your appeal for resignation of
titles and offices and for boycott of elections of the Councils
indicate that you may be placing more faith in their
strength of conviction than is warranted ? ”

“1I think not ; for the reason that the stage has only
just come into operation and our people are always most
cautious and slow to move. Moreover, the first stage largely
affects the uppermost strata of society, who represent a
microscopic minority though they are undoubtedly an in-
fluential body of people.”

“This upper class, you think, has sufficiently res-
ponded to your appeal ? ”

“1 am unable to say either one way or the other at
present. I shall be able to give a definite answer at the
end of this' month.”

“ Do you think that without one’s loyalty to the King
and the Royal Family being questioned, one can advocate
non-co-operation in connection with the Royal visit ? ”

“ Most decidedly ; for the simple reason that if there
is any disloyalty about the proposed boycott of the
Prince’s visit, it is disloyalty to the Government of the day
and not to the person of His Royal Highness.”

“What do you think is to be gained by promoting this
boycott in connection with the Royal wvisit ? ”

“1 want to show that the people of India are not in
sympathy with the Government of the day and that they
strongly -disapprove of the policy of the Government in
regard to the Punjab and Khilafat, and even in respect of

NON-CO-OPERATION EXPLAINED 159

other important administrative measures. I consider that
the visit of .the Prince of Wales is a singularly good
opportunity to the people to show their disapproval of the
present Government. After all, the visit is calculated to
have tremendous political results. It is not to be a non-
political event, and seeing that the Government of India
and the Imperial Government want to make the visit a
political event of first-class importance, namely, for the
purpose of strengthening their hold upon India, I for one
consider that it is the bounden duty of the people to boy-
cott the visit which is being engineered by the two Govern-
ments in their own interest which at the present moment
is totally antagonistic to the people.”

“Do you mean that you want this boycott promoted
because you feel that the strengthening of the hold upon
India is not desirable in the best interests of the country ?

“Yes. The strengthening of the hold of a Government
so wicked as the present one is not desirable for the best
interests of the people. Not that I want the bond between
England and India to become loosened for the sake of
loosening it, but I want that bond to become strengthened
only in so far as it adds to the welfare of India.”

“Do you think that non-co-operation and the non-
boycott of the Legislative Councils are consistent ? ”

“ No ; because a person who takes up the programme
of non-co-operation cannot consistently stand for Coun-
cilske

“ Is non-co-operation, in your opinion, an end in itself
or a means to an end, and if so, what is the end ? ”

“ 71t is a means to an end, the end being to make the
present Government just, whereas it has become mostly
unjust. Co-operation with a just Government is a duty ;
non-co-operation with an unjust Government is equally a
duty.”

“ Will you look with favour upon the proposal to enter
the Councils and to carry on either obstructive tactics or
to decline to take the oath of allegiance as consistent with
your non-co-operation ? ”
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“No; as an accurate student of non-co-operation, I
consider that such a proposal is inconsistent with the true
spirit of non-co-operation. I have often said that a Gov-
ernment really thrives on obstruction, and so far as the
proposal not to take the oath of allegiance is concerned,
I can really see no meaning in it ; it amounts to a useless
waste of valuable time and money.”

“In other words, obstruction is no stage in non-co-
operation ? ”

13 NO bkl

‘“ Are you satisfied that all efforts at constltutlonal
agitation have been exhausted and that, non-co-operation
is the only course left us? ”

“1 do not consider non-co-operation to be unconstitu-
tional, but I do believe that of all the constitutional reme-
dies now left open to us, non-co-operation is the only one
left for us.’

“ Do you consider it constitutional to adopt it with a
view merely to paralyze Government ? ”

¢“ Certainly, it is not unconstitutional, but a prudent
man will not take all the steps that are constitutional if
they are otherwise undesirable, nor do I advise that course.
I am resorting to non-co-operation in progressive stages
because I want to evolve true order out of untrue order.
I am not going to take a single step in non-co-operation
unless I am satisfied that the country is ready for that
step, namely, non-co-operation will not be followed by
anarchy or disorder.”

“How will you satisfy yourself that anarchy will not
follow ? "

“ For instance, if I advise the police to lay down their
arms, I shall have satisfied myself that we .are able by
voluntary assistance to protect ourselves against thieves
and robbers. That was precisely what was done in Lahore
and Amritsar last year by the citizens by means of volun-
teers when the military and the police had withdrawn.
Even where Government had not taken such measures in
a place, for want of adequate force, I know people have
successfully protected themselves.”

L
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“You have advised lawyers to non-co-operate by- sus-
pending their practice. What is your experience? Has
the lawyers’ response to your appeal encouraged you to
hope that you will be able to carry through all stages of
non-co-operation with the help of such people ? ”

“I cannot say that a large number has yet responded
to my appeal. It is too early to say how many will res-
pond. But I may say that I do not rely merely upon the
lawyer class or highly educated men to enable the Com-
mittee to carry out all the stages of non-co-operation. My
hope lies more with the masses so far as the later stages

of non-co-operation are concerned.”

Young India, 18-8’20
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LOVE
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confident that India through her non-co-operation, if she
remains true to her pledge, will have exemplified his
message. Non-co-operation is intended to give the very
meaning to patriotism that the Poet is yearning after. An
India prostrate at the feet of Europe can give no hope to
humanity. An India awakened and free has a message
of peace and goodwill to a groaning world. Non-co-opera-
tion is designed to supply her with a platform from which
she will preach the message.
Young India, 1-6-°21

70
WHAT IT IS NOT

“ The situation in India illustrates another curious basis of
difference between us. I hold to the ‘mon-resistance’ idea.
Gandhi, as I understand him, proclaims the Way of Love. And
yet he does not see that ‘ Non-co-operation is a way of violence.
Suppose the milk drivers of New York had a real and just and
even terrible grievance. Suppose that they should strike and cut

‘1 off the milk supply from the babies of New York. They might

|  mever raise a hand in violent attack on any one and yet their

f way would be the way of violence. Over the dead bodies of little
children they would by ‘non-co-operation’ win their victory. As
Bertrand Russell said of the Bolsheviki, ‘such suffering makes
us question the means used to arrive at a desired end.’” Non-
co-operation means suffering in Lancashire and is an appeal in
the end to violence rather than reason.

“ This is not quite to the point and yet it does illustrate in
a way what I havé in mind. The advocates of Home Rule in
India are now in the legislative bodies and there they propose
to block progress by non-co-operative methods. In England,
the country in which by historical accident civil institutions got
a chance to develop, as John Fiske pointed out, through absence
of war, the process of growth has been by the method of co-
operation.”

The above is an extract from an article in Unity
(Feb. 14, ’24) sent by an unknown American friend.

The article is a letter addressed to Mr Holmes by
Mr Arthur I. Weatherly. The letter is an endeavour to
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show that an idealist, if he will be practical, has to water
his ideal down to suit given circumstances. The writer
has packed his letter with illustrations in support of his
argument. As I am not for the moment concerned with
his main argument, I hope I am doing no violence to him
by merely giving an extract from his letter. My purpose
is to show that Mr Weatherly’s view of Indian non-co-ope-
ration cannot fail to be of general interest to the reader.
Mr Weatherly has laid down a universal proposition
that ‘ non-co-operation is a way of violence.’ A moment’s
thought would have shown the falsity of the proposition.
I non-co-operate when I refuse to sell liquor in a liquor-
shop, or help a murderer in his plans. My non-co-opera-
tion, I hold, is not only not a way of violence, but may be
an act of love, if love is the motive that has prompted my
refusal. The fact is that all non-co-operation is not violent,
and non-violent non-co-operation can never be an act of
violence. It may not be always an act of love. For love
is an active quality which cannot always be inferred from
the act itself. A surgeon may perform a most successful
operation and yet he may have no love for his patient.
Mr Weatherly’s illustration is most unhappy and in-
complete for the purpose of examination. If the milk
drivers of New York have a grievance against its Munici-
pality for criminal mismanagement of its trust and if,
in order to bend it, they decided to cut off the milk supply
of the babies of New York, they would be guilty of a crime
against humanity. But suppose that the milk drivers were
underpaid by their employers, that they were consequently
starving, they would be justified, if they have tried every
other available and proper method of securing better
wages, in refusing to drive the milk carts even though
their action resulted in the death of the babies of New
York. Their refusal will certainly not be an act of vio-
lence though it will not be an act of love. They were not
philanthropists. They were driving milk carts for the
sake of their maintenance. It was no part of their duty
as employees under every circumstance to supply milk to
babies. There is no violence when there is no infraction
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of duty. Suppose further that the milk drivers in ques-
tion knew that their employers supplied cheap but adul-
terated milk and another dairy company supplied better
but dearer milk and they felt for the welfare of the babies
of New York, their refusal to drive the milk carts will
be an act of love even though some short-sighted mother
of New York might be deprived of the adulterated milk
and may not have bought better but dearer milk from the
more honest dairy company whose existence has been
assumed for the purpose of our argument.

- From the imaginary heartless milk drivers and the
heaps of dead bodies of New York babies, the writer in
Unity takes us to Lancashire and pictures its ruin when
Indian non-co-operation has succeeded. In his haste to
prove his main argument, the writer has hardly taken the
trouble to study even simple facts. Indian non-co-opera-
tion is not designed to injure Lancashire or any other
part of the British Isles. It has been undertaken to vindi-
cate India’s right to administer her own affairs. Lanca-
shire’s trade with India was established at the point of the
bayonet and it is sustained by similar means. It has ruined
the one vital cottage-industry which supplemented the
resources of millions of India’s peasants and kept starva-
tion from their doors. If India now strives to revive her
cottage industry and hand-spinning and refuses to buy
any foreign cloth or even cloth manufactured by Indian
mills and Lancashire or Indian mills suffer thereby,
non-co-operation cannot by any law of morals be held
to be an act of violence. India never bound herself to
maintain Lancashire. Visitors to taverns or houses
of ill fame would be congratulated on their self-restraint,
and will be held even as benefactors of keepers of
taverns or questionable houses, if they ceased to visit
those places even without notice and even if their
abstention resulted in the starvation of the keepers of
those houses. Similarly, if customers of money-lenders
ceased to borrow and the latter starved, the former cannot
be regarded as violent by reason of their withdrawal. But
they might be so considered if they transferred their
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custom from one money-lender to another through ill-will
or spite and without just cause.

Thus it is clear that non-co-operation is not violence
when the refusal of the restraint is a right and a duty even
though by reason of its performance some people may have
to suffer. It will be an act of love when non-co-operation
is resorted to solely for the good of the wrong-doer. Indian
non-co-operation is a right and a duty, but cannot be
regarded as an act of love because it has been undertaken
by a weak people in self-defence.

Young India, 10-4-'24
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THE NON-CO-OPERATION OF A SATYAGRAHI .

Q. It has been suggested in Bombay that you went
to the Governor uninvited, in fact you forced yourself upon
his attention. If so, was it not co-operation even without
response ? What could you have to do with the Governor,
I wonder ?

A. My answer is that I am quite capable even of
forcing myself upon the attention of my opponent when
I have strength. I did so in South Africa. I sought inter-
views after interviews with General Smuts when I knew
that I was ready for battle. I pleaded with him to avoid
the untold hardships that the Indian settlers must
suffer, if the great historic march had to be undertaken.
It is true that he in his haughtiness turned a deaf ear;
butI lost nothing. I gained added strength by my
humility. So would I do in India when we are strong
enough to put a real fight for freedom. Remember that
ours is a non-violent struggle. It pre-supposes humility.
It is a truthful struggle and consciousness of truth should
give us firmness. We are not out to destroy men. We
own no enemy. We have no ill-will against a single soul
on earth. We mean to convert by our suffering. I do
not despair of converting the hardest-hearted or the most
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selfish Englishman. Every opportunity of meeting him is,
therefore, welcome to me.

Let me distinguish. Non-violent non-co-operation
means renunciation of the benefits of a system with which
we non-co-operate. We, therefore, renounce the benefits
of schools, courts, titles, legislatures and offices set up
under the system. The most extensive and permanent
part of our non-co-operation consists in the renunciation
of foreign cloth which is the foundation for the vicious
system that is crushing us to dust. It is possible to think
of other items of non-co-operation. But owing to our
weakness or want of ability, we have restricted ourselves
to these items only. If then I go to any official for the
purpose of seeking the benefits above-named, I co-operate.
Whereas if I go to the meanest official for the purpose of
converting him, say to khaddar, or weaning him from his
service or persuading him to withdraw his children from
Government schools, I fulfil my duty as a non-co-operator.
I should fail, if I did not go to him with that definite and
direct purpose.

Young India, 27-526
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CIVIL DISOBEDIENCE

Civil disobedience was on the lips of every one of the
members of the All India Congress Committee. Not
having really ever tried it, every one appeared to be ena-
moured of it from a mistaken belief in it as a sovereign
remedy for our present-day ills. I feel sure that it can be
made such if we can produce the necessary atmosphere
for it. For individuals there always is that atmosphere
except when their civil disobedience is certain to lead to
bloodshed. I discovered this exception during the Satya-
graha days. But even so a call may come which one dare
not neglect, cost it what it may. I can clearly see the
time coming to me when I must refuse obedience to every
single State-made law, even though there may be a

CIVIL DISOBEDIENCE 171

certainty of bloodshed. When neglect of the call means a
denial of God, civil disobedience becomes a peremptory
duty.

Mass civil disobedience stands on a different footing.
It can only be tried in a calm atmosphere. It must be
the calmness of strength not weakness, of knowledge not
ignorance. Individual civil disobedience may be and often
is vicarious. Mass civil disobedience may be and often is
selfish in the sense that individuals expect personal gain
from their disobedience. Thus in South Africa, Kallen-
bach and Polak offered vicarious civil disobedience. They
had nothing to gain. Thousands offered it because they
expected personal gain also in the shape, say, of the ire-
moval of the annual poll-tax levied upon ex-indentured
men and their wives and grown-up children. It is sufficient
in mass civil disobedience if the resisters understand the
working of the doctrine.

It was in a practically uninhabited tract of country
that I was arrested in South Africa when I was marching
into prohibited area with over two to three thousand men
and some women. The company included several Pathans
and others who were able-bodied men. It was the greatest
testimony of merit the Government of South Africa gave
to the movement. They knew that we were as harmless
as we were determined. It was easy enough for that body
of men to cut to pieces those who arrested me. It would
have not only been a most cowardly thing to do, but it
would have been a treacherous breach of their own pledge,
and it would have meant ruin to the struggle for freedom
and the forcible deportation of every Indian from South
Africa. But the men were no rabble. They were disciplined
soldiers and all the better for being unarmed. Though I
was torn from them, they did not disperse, nor did they
turn back. They marched on to their destination till they
were, every one of them, arrested and imprisoned. So far
as I am aware, this was an instance of discipline and non-
violence for which there is no parallel in history. Without
such restraint I see no hope of successful mass civil dis-
obedience here.
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We must dismiss the idea of overawing the Govern-
ment by huge demonstrations every time some one is arres-
ted. On the contrary, we must treat arrest as the normal
condition of the life of a non-co-operator. For we must seek
arrest and imprisonment, as a soldier who goes to battle
seeks death. We expect to bear down the opposition of the
Government by courting and not by avoiding imprison-
ment, even though it be by showing our supposed readi-
ness to be arrested and imprisoned en masse. Civil
disobedience then emphatically means our desire to sur-
render to a single unarmed policeman. Qur triumph
consists in thousands being led to the prisons like lambs
to the slaughter house. If the lambs of the world had been
willingly led, they would have long ago saved them-
selves from the butcher’s knife. Our triumph consists
again in being imprisoned for no wrong whatsoever. The
greater our innocence, the greater our strength and the
swifter our victory.

As it is, this Government is cowardly, we are afraid
of imprisonment. The Government takes advantage of
our fear of gaols. If only our men and women welcome
gaols as health-resorts, we will cease to worry about the
dear ones put in gaols which our countrymen in South
Africa used to nickname His Majesty’s Hotels.

We have too long been mentally disobedient to the
laws of the State and have too often surreptitiously evaded
them, to be fit all of a sudden for civil disobedience. Dis-
obedience to be civil has to be open and non-violent.

Complete civil disobedience is a state of peaceful re-
bellion — a refusal to obey every single State-made law.
It is certainly more dangerous than an armed rebellion.
For it can never be put down if the civil resisters are pre-
pared to face extreme hardships. It is based upon an
implicit belief in the absolute efficiency of innocent suffer-
ing. By noiselessly going to prison a civil resister ensures
a calm atmosphere. The wrong-doer wearies of wrong-
doing in the absence of resistance. All pleasure is lost
when the victim betrays no resistance. A full grasp of
the conditions of successful civil resistance is necessary
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at least on the part of the representatives of the people
before we can launch out on an enterprise of such magni-
tude. The quickest remedies are always fraught with the
greatest danger and require the utmost skill in handling
them. It is my firm conviction that if we bring about a )
successful boycott of foreign cloth, we shall have produced/
an atmosphere that would enable us to inaugurate civil
disobedience on a scale that no Government can resist.
I would, therefore, urge patience and determined con-
centration on Swadeshi upon those who are impatient to
embark on mass civil disobedience.
Young India, 4-8-'21

73
CIVIL DISOBEDIENCE

We dare not pin our faith solely on civil disobedience.
It is like the use of a knife to be used most sparingly if at
all. A man who cuts away without ceasing cuts at the very
root, and finds himself without the substance he was try-
ing to reach by cutting off the superficial hard crust. The
use of civil disobedience will be healthy, necessary, and
effective only if we otherwise conform to the laws of all
growth. We must therefore give its full and therefore
greater value to the adjective ‘civil’ than to ‘disobe-
dience ’. Disobedience without civility, discipline, discrimi-
nation, non-violence is certain destruction. Disobedience
combined with love is the living water of life. Civil dis-
obedience is a beautiful variant to signify growth, it is not
discordance which spells death.

Young India, 5-1-'22
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THE RIGHT OF CIVIL DISOBEDIENCE

I wish I could persuade everybody that civil dis-
obedience is the inherent right of a citizen. He dare not
give it up without ceasing to be a man. Civil disobedience
is never followed by anarchy. Criminal disobedience can
lead to it. Every State puts down criminal disobedience
by force. It.perishes, if it does not. But to put down civil
disobedience is to attempt to imprison conscience. Civil
disobedience can only lead to strength and purity. A civil
resister never uses arms and hence he is harmless to a
State that is at all willing to listen to the voice of public
opinion. He is dangerous for an autocratic State, for he
brings about its fall by engaging public opinion upon
the matter for which he resists the State. Civil dis-
obedience therefore becomes a sacred duty when the State
has become lawless, or which is the same thing, corrupt.
And a citizen that barters with such a State shares its
corruption or lawlessness.

It is therefore possible to question the wisdom of
applying civil disobedience in' respect of a particular act
or law ; it is possible to advise delay and caution. But the
right itself cannot be allowed to be questioned. It is a
birthright that cannot be surrendered without surrender
of one’s self-respect.

At the same time that the right of civil disobedience
is insisted upon, its use must be guarded by all concei-
vable restrictions. Every possible provision should be
made against an outbreak of violence or general lawless-
ness. Its area as well as its scope should also be limited
to the barest necessity of the case.

Young India, 5-1-7°22
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AGGRESSIVE v. DEFENSIVE

It is now necessary to understand the exact distinc-
tion between aggressive civil disobedience and defensive.
Aggressive, assertive or offensive civil disobedience is non-
violent, wilful disobedience of laws of the State whose
breach does not involve moral turpitude and which is
undertaken as a symbol of revolt against the State. Thus
disregard of laws relating to revenue or regulation of per-
sonal conduct for the convenience of the State, although
such laws in themselves inflict no hardship and do not
require to be altered, would be assertive, aggressive or
offensive civil disobedience.

Defensive civil disobedience, on the other hand, is
involuntary or reluctant non-violent disobedience of such
laws as are in themselves bad and obedience to which
would be inconsistent with one’s self-respect or human
dignity. Thus formation of volunteer corps for peaceful
purposes, holding of public meetings for like purposes,
publication of articles not contemplating or inciting to
violence in spite of prohibitory orders, is defensive civil
disobedience. And so is conducting of peaceful picketing
undertaken with a view to wean people from things or
institutions picketed in spite of orders to the contrary. The
fulfilment of the conditions mentioned above is as necessary
for defensive civil disobedience as for offensive civil
disobedience.

Young India, 9-2-'22
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SECTION SIXTH: SALT SATYAGRAHA

[Gandhiji launched civil disobedience in 1930 to rectify some:

of the evils of British rule, and symbolically singled out the Salt
Laws for violation. He regarded these laws as iniquitous as they
taxed salt which was the only flavouring to a bowlful of rice or other
grain which the poorest in the land could afford. —Ed.}

97
“NEVER FAILETH”

sigafaesmt amfast S )
‘ Hate dissolves in the presence of Love.’

“In the opinion of the Working Committee civil disobedience
should be initiated and controlled by those who believe in non-
violence for the purpose of achieving Purna Swaraj as an article
of faith, and as the Congress contains in its organization not
merely such men and women, but also those who accept non-
violence as a policy essential in the existing circumstances in
the country, the Working Committee welcomes the proposal of
Mahatma Gandhi and authorizes him and those working with
him who believe in non-violence as an article of faith to the extent.
above indicated to start civil disobedience as and when they
desire and in the manner and to the extent they decide. The
Working Committee trusts that when the campaign is actually in
action all Congressmen and others will extend to the civil resisters.
their full co-operation in every way possible, and that they will
observe and preserve complete non-violence notwithstanding any
provocation that may be offered. The Working Committee further
hopes that in the event of a mass movement taking place, all
those who are rendering voluntary co-operation to the Govern-
ment, such as lawyers, and those who are receiving so-called bene-
fits from it, such as students, will withdraw their co-operation
or renounce benefits as the case may be, and throw themselves
into the final struggle for freedom. The Working Committee
trusts, that in the event of the leaders being arrested and im-
prisoned, those, who are left behind and have the spirit of sacrifice:
and service in them, will carry on the Congress organization,
and guide the movement to the best of their ability.”

This resolution of the Working Committee gives me
my charter of freedom if it also binds me in the tightest

chains. It is the formula of which I have been in search
220 b '
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these long and weary months. For me the resolution is
not so much a political as a religious effort. My difficulty
was fundamental. I saw that I could not work out ahimsa
through an organization holding a variety of mentalities.
It could not be subject to the decision of majorities. To
be consistent with itself, it might have to be inconsistent
with the whole world.

A person who has a choice before him is ever exposed
to temptation. The instinct of those, therefore, with whom
non-violence is a policy, when tempted by violence, may
fail them. That of those who have no remedy but non-
violence open to them can never fail them if they have
non-violence in them in reality. Hence the necessity for
freedom from Congress control. And I was thankful that
the members of the Working Committee saw the utter

correctness of my position.

It is to be hoped that no one will misunderstand the
position. Here there is no question of superiority. Those,
who hold non-violence for the attainment of freedom as
an article of faith, are in no way superior to those with
whom it is a mere policy, even as there is no such inequa-
lity between brown men and yellow men. Each acts
according to his lights.

The responsibility devolving on me is the greatest
I have ever undertaken. It was irresistible. But all will
be well, if it is ahimsa that is guiding me. For the seer
who knew what he gave to the world said, ‘ Hate dissolves
in the presence of ahimsa.’ The true rendering of the
word in English is love or charity. And does not the
Bible say : )
“Love worketh no ill to his neighbour,

“ Believeth all things,

“ Hopeth all things,

“ Never faileth.”

Civil disobedience is sometimes a peremptory demand

of love. Dangerous it undoubtedly is, but no more than |
the encircling violence. Civil disobedience is the only |
non-violent escape from its soul-destroying heat. The

danger lies only in one direction, in the outbreak of
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violence side by side with civil disobedience. If it does
I know now the way ; not the retracing as at the time of
Bardoli. The struggle, in freedom’s battle, of non-violence
against violence, no matter from what quarter the latter
comes, must continue till a single representative is left
alive. More no man can do, to do less would be tantamount

to want of faith.
Young India, 20-2-'30

98
TO ENGLISH FRIENDS

[On the eve of starting Civil Disobedience. An extract.]

Hatred and ill-will there undoubtedly are in the air.
They are bound sooner or later to burst into acts of fury
if they are not anticipated in time. The conviction has
deepened in me that civil disobedience alone can stop the
bursting of that fury. The nation wants to feel its power
more even than to have independence. Possession of such
power s independence.

That civil disobedience may resolve itself into violent
disobedience is, I am sorry to have to confess, not an
unlikely event. But I know that it will not be the cause
of it. Violence is there already corroding the whole body

' pohtlc Civil Disobedience will be but a purifying process
and may bring to the surface what is burrowing under and
1nto the whole body. And British officials, if they choose,
may regulate civil disobedience so as to sterilize the forces
of violence. But whether they do so, or whether, as many
of us fear, they will, directly or indirectly, consciously or
unconsciously, provoke violence, my course is clear. With
the evidence I have of the condition of the country and
with the unquenchable faith I have in the method of civil
resistance, I must not be deterred from the course the
Inward Voice seems to be leading me to.

But whatever I do and whatever happens, my English
friends will accept my word, that whilst I am impatient
to break the British bondage, I am no enemy of Britain.

" Young India, 23-1-’30
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WHEN I AM A]ﬁRESTED

It must be taken for granted, that when civil disobe-
dience is started, my arrest is a|certainty. It is, therefore,
necessary to consider what should be done when the event
takes place.

On the eve of my arrest jn 1922 I had warned co-
workers against any demonstrafion of any kind save that
of mute, complete non-violende, and had insisted that
constructive work, which alone could organize the country
for civil disobedience, should| be prosecuted with the
utmost zeal. The first part of the instructions was, thanks
be to God, literally and compldtely carried out —so com-
pletely that it has enabled an English noble contemp-
tuously to say, ‘ Not a dog barked.” For me when I learnt
in the jail that the country| had remained absolutely
non-violent, it was a demonstrption that the preaching of
non-violence had had its effect gnd that the Bardoli decision

“was the wisest thing to do. It Would be foolish to speculate

what might have happened if [ dogs’ had barked and vio-
lence had been let loose on my] arrest. One thing, however,
I can say, that in that event|there would have been no
Independence Resolution at Ijahore, and no Gandhi with
his confidence in the power of [non-violence left to contem—
plate taking the boldest risks imaginable.

Let us, however, think of] the immediate future. This
time on my arrest there is tp be no mute, passive non-
violence, but non-violence of [the activest type should be
set in motion, so that not a sipgle believer in non-violence
as an article of faith for the purpose of achieving India’s
goal should find himself fred or alive at the end of the
effort to submit any longer|to the existing slavery. It
would be, therefore, the duty |of every one to take up such
civil disobedience or civil riisistance as may be advised

and conducted by my succesgor, or as might be taken up
by the Congress. I must tonfess, that at the present
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LETTER TO THE VICEROY

[On the eve of launching on Civil Disobedience Gandhiji wrote

a letter on 2-3-30 to the Viceroy stating the evils which required to be

removed immediately from the British Government of India. He ended

it by pointing out the method of Satyagraha he would adopt in case

there was no adequate response. We reproduce below the concluding

part of his letter. ; — Ed.]
Sinful to Wait Any Longer

It is common cause that, however disorganized, and,
for the time being, insignificant, it may be, the party of
violence is gaining ground and making itself felt. Its
end is the same as mine. But I am convinced that it cannot
bring the desired relief to the dumb millions. And the
conviction is growing deeper. and deeper in me that
nothing but unadulterated non-violence can check the
organized violence of the British. Government. Many
think that non-violence .is. not an active force. My
experience, limited - though it undoubtedly is, shows
that. non-violence can be an intensely active.force. It is
my.purpose to set in motion that force as well against
the organized violent force of the British rule as
the unorganized violent force of the growing party of
violence. To sit .still would be to give rein to
both the forces above mentioned. Having an unquestion-
ing and immovable faith in the efficacy of non-violence,
as I know it, it would be slnful on my part to wait any
longer.

This non—v1olence will be expressed through civil dis-
obedience, for the moment confined to the inmates of the
Satyagraha -Ashram, but ultimately designed to cover all
those who choose to join the movement with its obvious
limitations.

My Ambition — Conversion of British People

I know that in embarking on non-violence I shall be
running what might fairly be termed a mad risk. But the
victories of truth have never been won without risks, often
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of the gravest character. Conversion of a nation that has
consciously or unconsciously preyed upon another, far
more numerous, far more ancient and no less cultured
than itself, is worth any amount of risk.

I have deliberately used the word conversion. For
my ambition is no less than to convert the British people
through non-violence, and thus make them see the wrong
they have done to India. I do not seek to harm your people.
I want to serve them even as I want to serve my own. I
believe that I have always served them. I served them up
to 1919 blindly. But when my eyes were opened and I
conceived non-co-operation, the object still was to serve
them. I employed the same weapon that I have in all
humility successfully used against the dearest members
of my family. If I have equal love for your people with
mine it will not long remain hidden. It will be acknow-
ledged by them even as the members of my family ac-
knowledged it after they had tried me for several years. If
the people join me, as I expect they will, the sufferings
they will undergo, unless the British nation sooner retraces
its steps, will be enough to melt the stoniest hearts.

If You Cannot See Your Way

The plan through Civil Disobedience will be to combat
such evils as I have sampled out. If we want to sever the
British connection it is because of such evils. When they
are removed the path becomes easy. Then the way to
friendly negotiation will be open. If the British commerce
with India is purified of greed, you will have no difficulty

in recognizing our independence. I respectfully invite you

then to pave the way for immediate removal of those evils,
and thus open a way for a real conference between equals,
interested only in promoting the common good of mankind
through voluntary fellowship and in arranging terms of
mutual help and commerce equally suited to both. You
have unnecessarily laid stress upon the communal pro-
blems that unhappily affect this land. Important though
they undoubtedly are for the consideration of any scheme
of Government, they have little bearing on the greater
problems which are above communities and which affect
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them all equally. But if you cannot see your way to deal
with these evils and my letter makgs mo appeal to your
heart, on the 11th day of this month, ¥ shall proceed with
such co-workers of the Ashram as I can take, to disregard
the provisions of the Salt laws. I regard this tax to be the
most iniquitous of all from the poor man’s standpoint. As
the Independence movement is essentially for the poorest
in the land the beginning will be made with this evil. The
wonder is that we have submitted to the cruel monopoly
for so long. It is, I know, open to you to frustrate my
design by arresting me. I hope that there will be tens of
thousands ready, in a disciplined manner, to take up the
work after me, and, in the act of disobeying the Salt Act,
to lay themselves open to the penalties of a law that should
never have disfigured the Statute Book.

No Threat but a Sacred Duty

1 have no desire to cause you unnecessary embarrass-
ment, or any at all, so far as I can help. If you think that
there is any substance in my letter, and if you will care to
discuss matters with me, and if to that end you would like
me to postpone publication of this letter, I shall gladly
refrain on receipt of a telegram to that effect soon after
this reaches you. You will, however, do me the favour not
to deflect me from my course unless you can see your way
to conform to the substance of this letter.

This letter is not in any way intended as a threat but
is a simple and sacred duty peremptory on a civil resister.
Therefore, I am having it specially delivered by a young
English friend who believes in the Indian cause and is a
full believer in non-violence and whom Providence seems

to have sent to me, as it were, for the very purpose.
Young India, 12-3-’30
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SOME QUESTIONS & ANSWERS
The Risk of Violence

Q. Will not your movement lead to violence ?

A. It may, though I am trying my best to prevent
any outbreak of violence. Today there is a greater risk of
violence, in the absence of anmy safety-valve in the
shape of a movement of non-vioJence like the one I am
contemplating.

Q. Yes, I have heard you sgy that you are launching
this campaign for the very purpose of stopping violence.

A. Tt is one argument, but that is not the most
conclusive argument. The other and most conclusive argu-
ment for me is that if non-violence has to prove its worth,
it must prove its worth today| It must cease to be the
passive or even impotent instruent that it has come to be
looked upon in certain quarters. And when it is exercised
in the most effective way, it mpist act in spite of the most
fatal outward obstructions. In fact non-violence by its
very nature must neutralize gll outward obstruction. On
the contrary, inward obstacles in the shape of fraud, hatred,
and ill-will would be fatal to the movement. Up to now I
used to say, ¢ Let me get contral over the forces of violence.’
It is growing upon me now that it is only by setting the
force of non-violence in motipn that I can get those ele-
ments under control.”

But I hear people say, ‘[History will have to repeat
itself in India.’ Let it repeat|itself, if it must. I for one
must not postpone the movement unless I am to be guilty
of the charge of cowardice. I must fight unto death the
system based on violence ahd thus bring under control
the force of political violence. When real organic non-
violence is set to work, the masses also will react manfully.
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DUTY OF DISLOYALTY

The spectacle of three hundred million people being
cowed down by living in the dread of three hundred men
is demoralizing alike for the despots as for the victims.
| It is the duty of those who have realized the evil nature
»of the system, however attractive some of its features,
‘torn from their context, may appear to be, to destroy it
[ without delay. It is thelr clear duty to run any risk to
[ achieve the end.

But it must be equally clear that it would be cowardly
for three hundred million people to seek to destroy the
three hundred authors or administrators of the system.
It is a sign of gross ignorance to devise means of destroy-
ing these administrators or their hirelings. Moreover, they
are but creatures of circumstances. The purest man
entering the system will be affected by it and will be
instrumental in propagating the evil. The remedy there-
fore naturally is, not being enraged against the
administrators and therefore hurting them, but to non-co-
| operate with the system by withdrawing all the voluntary
| assistance possible and refusing all its so-called benefits.

A little reflection will show that civil disobedience is
a necessary part of non-co-operation. You assist .an
administration most effectively by obeying its orders and
decrees. An evil administration never deserves such
allegiance. Allegiance to it means partaking of the evil.
A good man will therefore resist an evil system or
administration with his whole soul. Disobedience of the
laws of an evil State is therefore a duty. Violent dis-
obedience deals with men who can be replaced. It leaves
the evil itself untouched and often accentuates it. Non-
violent, i.e. civil, disobedience is the only and the most
successful remedy and is obligatory upon him who would
dissociate himself from evil.

There is danger in civil disobedience only because it

is still only a partially tried remedy and has always to be
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tried in an atmosphere surcharged with violence. For
when tyranny is rampant much rage is generated among
the victims. It remains latent because of their weakness
and bursts in all its fury on the slightest pretext. Civil/
disobedience is a sovereign method of transmitting this
undisciplined life-destroying latent energy into disciplined
life-saving energy whose use ensures absolute success. The
attendant risk is nothing compared to the result promised.
When the world has become familiar with its use and
when it has had a series of demonstrations of its success-
ful working, there will be less risk in civil disobedience
than there is in aviation, in spite of that science havmg
reached a high stage of development.
Young India, 27-3-'30
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SOME SUGGESTIONS

~ The resolution. passed by the A.LC.C. at its
Ahmedabad meeting throws. the burden on me of giving
the. signal for starting civil disobedience all over the
country, assuming that I am kept free till I reach Dandi,
The reason is obvious. The A.I. C.C. wishes to take every
reasonable precaution against mishaps. In the event of
my arrest, it would be dangerous to stop the movement.
Before my arrest, the A. I. C. C. will not anticipate me. So
far as I can judge now, the workers may assume that the
date for making an all-India start will be the 6th of April:
It is the day of commencement of the national week. It
is the day of Satyagraha that in 1919 witnessed a mass
awakening unknown before. The seven days that followed
witnessed some dark deeds on our part and culminated in
the inhuman Jalianwala massacre. If all goes well T should
reach Dandi on April 5th. April 6th therefore appears
to me to be the most natural day for commencing Satya-
graha. But the workers, while they may make preparatlons
must await the final word.
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The release of the embargo however does not mean
that every province or every district is bound at once to
commence civil disobedience although it may not be ready
and although its First Servant does not feel the inner
urge. He will refuse to be hustled into action if he has no
confidence in himself or in his immediate surroundings.
fNo one will be blamed for inaction, but blame will most

' decidedly descend upon the shoulders of him who instead

of controlling the surroundings is carried away by them.

What we all are after is mass civil disobedience. It
cannot be made. It must be spontaneous, if it is to deserve
the name and if it is to be successful. And there certainly
will be no mass response where the ground has not been
previously tilled, manured and watered. The greatest pre-
caution has to be taken everywhere against an outbreak
of violence. Whilst it is true, as I have said, that civil
fresistance this time will continue even though violence
'may break out, it is equally true that violence on our

| part will harm the struggle and retard its progress. Two

' opposite forces can never work concurrently so as to help
each other. The plan of civil disobedience has been con-
ceived to neutralize and ultimately entirely to displace
violence and enthrone non-violence in its stead, to replace
hatred by love, to replace strife by concord.

The meaning then of not suspending the fight in spite
of any outbreak of violence simply is that votaries of non-
violence will allow themselves, will even seek, to be con-
sumed in the flames if any should rise. They will not
care to remain helpless witnesses either of the organized
violence of the Government or of the sporadic violence
of an enraged group or nation. The workers will there-
fore take, in each province, all precautions humanly
possible and then plunge into the fight even though in so
doing they run the greatest risks imaginable. It follows
that everywhere there will be willing submission to the
judgment of those who may be in their own provinces
known for their belief in non-violence as an article of faith
for the purpose of gaining Purna Swaraj.
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There has been talk of disobeying other laws. The
proposal has not attracted me. I believe in concentrating
attention upon the Salt laws. Salt mines are to be found
almost everywhere. The idea is not to manufacture salt
in saleable quantities but through manufacture and other-
wise to commit a deliberate and open breach of Salt laws.

The chaukidari tax laws have been suggested for
possible disobedience. This tax does not in my opinion
comply with the conditions that the Salt tax fulfils. The
idea is' to disobey such laws as are bad for all time as
far as can be seen today. We do not want the Salt tax
even under Swaraj. Chaukidari tax is perhaps not such
a tax. We may need chaukidars even under Swaraj. If
such is the case, it may be wise not to touch that tax so
long as we have other taxes or other laws to combat.

Then there are the forest laws. I have not studied
them. I must therefore write with reserve. There can be no
doubt that we do not want our forests to be destroyed
altogether or wood to be cut uneconomically. There is a
need, I have little doubt, for mending these laws. There
is greater need perhaps for humaner administration of

- these laws. The reform may well await the establishment

of Swaraj. Nor so far as I am aware has there been any
popular education about the grievances arising out of these
laws or their administration.

Closely allied to the forests are grazing areas. I do
not know that regulations governing their use are so irk-
some as to be a just grievance.

Much better from my standpoint is the picketing of
liquor shops, opium dens and foreign cloth shops. Though
picketing is not by itself illegal, past experience shows
that the Government will want to suppress all effective
picketing. That does not much matter. We are out to
resist it wherever we can, consistently with our creed. But
I fear the unscrupulous behaviour of liquor dealers and
the ignorant wrath of foreign cloth dealers. I should like
public opinion to consolidate itself more fully around these
two evils and would like workers to undertake more syste-
matic education of the dealers as also of their customers.

S.-16
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We have to eradicate both the evils some day or other.
Wherever, therefore, workers have confidence in their
ability to carry on picketing without taking undue risks
of the type I have mentioned, they should start the
campaign, but in no case because they must be doing
something when the word is given for action and because
they do not see their way to take up the Salt laws. It
seems to me to be the safest thing to take up the latter
for the time being ; what I have said above is merely by
way of caution. Wherever workers feel that they have
the real inner call for action and are themselves free from
violence, they are at liberty, as soon as the word is given,
to take up such civil disobedience as they may consider
necessary and desirable, subject of course to the A.1. C. C.
control.

Meanwhile between now and the 6th of April the
provinces should lose no time in making their preparation
for mobilization.

Young India, 27-3-30
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TURNING THE SEARCHLIGHT INWARD

[Condensed translation by Gandhijil himself of an introspective
speech he delivered at Bhatgam (Dist. purat) on 29-3-30 during the
Dandi March. —Ed.}

Only this morning at the pfayer time I was telling
my companions that as we had entered the district in
which we were to offer civil disopedience, we should insist
on greater purification and intepser dedication. I warned
them that as the district was more organized and contained
many intimate co-workers, there was every likelihood of
our being pampered. I warned [them against succumbing
to their pampering. We are
weak, easily tempted. There arg many lapses to our debit.
God is great. Even today some were discovered. One
defaulter confessed his lapse himself whilst I was brooding
over the lapses of the pilgrims. I discovered that my
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warning was given none too soon. The local workers had
ordered milk from Surat to be brought in a motor lorry
and they had incurred other expenses which I could not
justify. I therefore spoke strongly about them. But that.
did not allay my grief. On the dontrary it increased with.
the contemplation of the wrongs ¢lone.
The Right to
In the light of these discoyeries, what right had T
to write to the Viceroy the letter|in which I have severely
criticized his salary which is mé¢re than 5,000 times our
average income ? How could he possibly do justice to that.
salary ? ‘And how can we tolegate his getting a salary
out of all proportion to our inconje ? But he is individually
not to be blamed for it. He has|no need for it. God has
made him a wealthy man. I have suggested in my letter
that probably the whole of his splary is spent in charity.
I have since learnt that my gueps is largely likely to be
true. Even so, of course, I shduld resist the giving of
such a large salary. I could not yote Rs 21,000 per month,
not perhaps even Rs 2,100 per nponth. But when could I
offer such resistance ? Certainly not if I was myself
taking from the people an uncpnscionable toll. I could
resist it only if my living bore spme correspondence with
the average income of the people. We are marching in
the name of God. We profess| to act on behalf of the
hungry, the naked and the unemployed. I have no right
to criticize the Viceregal salayy, if we are costing the
country say fifty times seven picg, the average daily income:
of our people. I have asked the workers to furnish me:
with an account of the expenses. And the way things
are going, I should not be surprised if each of us is
costing something near fifty tines seven pice. What else:
can be the result if they will fetch for me from whatever:
source possible, the choicest qranges and grapes, if they
will bring 120 when I should] want 12 oranges, if when
I need one pound of milk, they will produce three ? What.
else can be the result if we Jwould take all the dainties
you may place before us under the excuse that we would
hurt your feeling, if we did not take them. You give us.
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servants resign their service and devote themselves to ser-
vice of the people, and we shall find that Purna Swaraj
will come knocking at our doors.

Young India, 8-5-'30
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THE SECOND LETTER

[The following is the text of Gandhiji’s letter to the Viceroy
drafted on the eve of his arrest.]

Dear Friend,
God willing, it is my intention on....to set out for

Dharasana and reach there with my companions on. ...

and demand possession of the Salt Works. The public
have been told that Dharasana is private property. This
is mere camouflage. It is as effectively under Government

control as the Viceroy’s House. Not a pinch of salt can be

removed without the previous sanction of the authorities.

It is possible for you to prevent this raid, as it has
been playfully and mischievously called, in three ways :

1. by removing the Salt tax ; ]

2. by arresting me and my party unless the country
can, as I hope it will, replace every one taken away ;

3. by sheer goondaism unless every head broken is
replaced, as I hope it will.

It is not without hesitation that the step has been
decided upon. I had hoped that the Government would
fight the civil resister in a civilized manner. I could have
had nothing to say if in dealing with the civil resisters the
Government had satisfied itself with applying the ordinary
processes of laws(Instead, whilst the known leaders have
been dealt with more or less according to the legal
formality, the rank and file has been often savagely and
in some cases even indecently assaulted.d Had these been
isolated cases, they might have been overlooked. But
accounts have come to me from Bengal, Bihar, Utkal, U.P.,
Delhi and Bombay, confirming the experiences of Gujarat
of which I have ample evidence at my disposal. In Karachi,
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Peshawar and Madras, the firing would appear to have
been unprovoked and unnecessary. Bones have been
broken, private parts have been squeezed, for the purpose
of making volunteers give up, to the Government value-
less, to the volunteers precious, salt. At Mathura an
Assistant Magistrate is said to have snatched the national
flag from a ten-year old boy. The crowd that demanded
restoration of the flag thus illegally seized, is said to have
bheen mercilessly beaten back. That the flag was subse-
quently restored betrayed a guilty conscience. In Bengal
there seem to have been only a few prosecutions and
assaults about salt, but unthinkable cruelties are said to
have been practised in the act of snatching flags from
volunteers. Paddy fields are reported to have been burnt,
eatables forcibly taken. A vegetable market in Gujarat
has been raided because the dealers would not sell vege-
tables to officials. These acts have taken place in front of
crowds who, for the sake of Congress mandate, have
submitted without retaliation. I ask you to believe the
accounts given by men pledged to truth. Repudiation
even by high officials has, as in the Bardoli case, often
proved false. The officials, I regret to have to say, have
not hesitated to publish falsehoods to the people even
during the past five weeks. I take the following samples
from Government notices issued from Collectors’ offices in
Gujarat : :
“1. Adults use five pounds of salt per year, therefore, pay
three annas per year as taX.......... If Government removed the
monopoly people will have to pay higher prices and in addition
make good to the Government the loss sustained by the removal

of the monopoly...... The salt you take from the seashore is not
eatable therefore, the Government destroys it.”

“2. Mr Gandhi says that Government has destroyed hand-
spinning in this country, whereas everybody knows that this is
not true, because throughout the country, there is not a village
where hand-spinning of cotton is not going on. Moreover, in every
province cotton spinners are shown superior methods and are
provided with better instruments at less price and are thus helped
by Government.”

“3. Out of every five rupees of the debt that the Govern-
ment has incurred rupees four have been beneficially spent.”

S.-18
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I have taken these three sets of statements from three
different leaflets. I venture to suggest that every one of
these statements is demonstrably false. The daily
consumption of salt by an adult is three times the amount
stated and. therefore the poll tax, that the Salt tax
undoubtedly is, is at least 9 as. per head per year. And
this tax is levied from man, woman, child and domestic
cattle irrespective of age and health.

It is a wicked falsehood to say that every village has
a.spinning wheel, and that the spinning movement is in
any shape or form encouraged or supported by the Govern-
ment. Financiers can better dispose of the falsehood, that
four out of every five rupees of the public debt is used
for the benefit of the public. But those falsehoods are mere
samples of what people know is going on in everyday
contact with the Government. Only the other day a
Gujarati poet, a brave man, was convicted on perjured
official evidence, in spite of his emphatic statement that
at the time mentioned he was sleeping soundly in another
place.

Now for instances of official inactivities. Liquor
dealers have assaulted pickets admitted by officials to have
been peaceful and sold liquor in contravention of regula-
tions. The officials have taken no notice either of the
assaults or the illegal sales of liquor. As to the assaults,
though they are known to everybody, they may take
shelter under the plea that they have received no com-
plaints.

And now you have sprung upon the country a Press
Ordinance surpassing any hitherto known in India. You
have found a short cut through the law’s delay in the
matter of the trial of Bhagatsingh and others by doing
away with the ordinary procedure. Is it any wonder if I
call all these official activities and inactivities a veiled
form of Martial Law ? Yet this is only the fifth week of
the struggle ! :

Before then the reign of terrorism that has just begun
overwhelms India, I feel that I must take a bolder step,
and if possible divert your wrath in a cleaner if more
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drastic channel. You may not know the things that I have
described. You may not even now believe in these. I can
but invite your serious attention to them.

Any way I feel that it would be cowardly on my part
not to invite you to disclose to the full the leonine paws
of authority so that the people who are suffering tortures
and destruction of their property may not feel that I, who
had perhaps been the chief party inspiring them to action
that has brought to right light the Government in its true
colours, had left any stone unturned to work out the
Satyagraha programme as fully as it was possible under
given circumstances.

For, according to the science of Satyagraha, the
greater the repression and lawlessness on the part of
authority, the greater should be the suffering courted by
the victims. Success is the certain result of suffering of
the extremest character, voluntarily undergone.

I know the dangers attendant upon the methods
adopted by me. But the country is not likely to mistake
my meaning. I say what I mean and think. And I have
been saying for the last fifteen years in India and outside
for twenty years more and repeat now that thé’only way
to conquer violence is through non-violence pure and un-
defiled. I have said also that every violent act, word and
thought interferes with the progress of non-violent action.
If in spite of such repeated warnings people will resort to
violence, I must disown responsibility save such as inevi-
tably attaches to every human being for the acts of every
other human being. But the question of responsibility
apart, I dare not postpone action on any cause whatsoever,
if non-violence is the force the seers of the world have
claimed it to be and if I am not to belie my own extensive
experience of its working.

But I would fain avoid the further step. I would there-
fore ask you to remove the tax which many of your illus-
trious countrymen have condemned in unmeasured terms
and which, as you could not have failed to observe, has
evoked universal protest and resentment expressed in
civil disobedience. You may condemn civil disobedience as
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much as you like. Will you prefer violent revolt to civil
disobedience ? If you say, as you have said, that the civil
disobedience must end in violence, history will pronounce
the verdict that the British Government, not bearing
because not understanding non-violence, goaded human
nature to violence, which it could understand, and deal
with. But in spite of the goading I shall hope that God
will give the people of India wisdom and strength to with-
stand every temptation and provocation to violence.

If, therefore, you cannot see your way to remove the
Salt tax, and remove the prohibition on private salt-
making, I must reluctantly commence the march adum-
brated in the opening paragraph of my letter.

I am,
Your sincere friend,
M. K. Gandhi
Young India, 8-5-'30

120
THE GREAT ARREST

[The following is the account of Gandhiji’s arrest at Karadi Camp
(Dist. Surat) on the morning of 12th May, 1930, as given by Mirabehn.]

At dead of night, like thieves they came, to steal him
away. For, “ when they sought to lay hold on him, they
feared the multitudes, because they took him for a
prophet.”

At twelve forty-five at night the District Magistrate
of Surat, two Indian police officers, armed with pistols,
and some thirty policemen, armed with rifles, silently and
suddenly came into the peaceful little compound where
Gandhiji and his Satyagrahis were sleeping. They imr:ae—
diately surrounded the party, and the English officer going
up to the bed and turning a torch-light on to Gandhiji’s face,
said :

“ Are you Mohandas Karamchand Gandhi? ”

“You want me?” enquired Gandhiji gently, and
added, “ Please give me time for my ablutions.”

b
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He commenced to clean his teeth and the officers,
time-piece in hand, stood watching him. Gandhiji here
asked if there was a warrant and the Magistrate forthwith
read out the following order :

“ Whereas the Governor-in-Council views with alarm the acti-
vities of Mohandas Karamchand Gandhi, he directs that the said
Mohandas Karamchand Gandhi should be placed under restraint
under Regulation xxv of 1827, and suffer imprisonment during
the pleasure of the Government; and that he be immediately
removed to the Yeravda Central Jail.”

The ablutions finished, his few little necessities packed
up, and his papers handed over to one of his party, Gandhiji
again turned to the officers and said, “ Please give me a
few minutes more for prayer.” This was granted, and
he forthwith stood and prayed with his companions, sur-
rounded by the ring of police.

As soon as the prayer was over, they hurried him
away, put him into a motor-lorry and drove him off accom-
panied by the three officers and some eight policemen.

All telephonic and telegraphic communications were
cut off, and the police guarded the roads.

Swift, silent secrecy.
No trial, no justice.

The Government is making its own statements and
the accused lies buried in the silence of the prison cell.

They may take his frail body and cast it into jail
They may stifle his pure voice with the heavy prison walls.
But they cannot stifle the Great Soul. Its radiance will
penetrate all earthly barriers. The more they strive to
smother it, the brighter and brighter will it shine, filling
not only India, but the whole world.

Ah India, India, now is thy hour of greatest trial.
May God lead thee on the path to Victory and Peace.

He who loves and knows thee with a love and know-
ledge surpassing all mortal words, has told thee that Free-
dom is now within thy reach if thou hast the strength and
courage to stick to the Pure Path — the Path which he
has shown thee of Truth and Non-violence. May God give

thee that strength and fill thee with that courage.
Young India, 8-5-'30



